The Contribution of I ranian Scholarsto Arabic Grammar

The most important aspect of Arabic literature which reached perfection
through the expansion of Riwayah ( &'y, narrative) are: ‘llm Al-Nahw (pd Wb
syntax), ‘llm Al-Sarf ( <, 2t e morphology), ‘IIm Al-Lughah ( b e
lexicography), ‘llm Al-Balaghah ( 341 s rhetorics) ‘llm Al-Bayan ( s
oudiexpression) and ‘Ilm Al-*Arad (254 o= prosody) etc. During the Jahiltyyah
period in Arabia, the ‘ Arabs did not feel the need of research and compilation of
the sciences of syntax, lexicography, grammar etc. but in the Islamic Era, the
necessity for the compilation of their rules and regulations became necessary.
The most important of these causes are as following:

1- Requirement of the non-‘Arab Musims to understand the Arabic
Language for understanding the Holy Qur’an and the Holy Prophet's
traditions and relevant information.

2- Need of some non-‘Arabs, particularly the Iranians, for learning
the Arabic language and entering the political, social and public services
in the courts of the Caliphs, Amirs, and other dignitaries.

3- Migration of the ‘Arabs to big cities and their interaction with non-
‘Arabs and the spread of the accent and faults in the pronunciation of the
Quranic verses, commandments, etc.

Due to these reasons, the attention of the Muslims was drawn towards
the extraction and compilation of grammar and its rules.

Martyr MutahharT [ k] says:
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“The contribution of Iranians in this sphere (grammar) is greater
than that of the ‘Arabs themselves. The Iranians have served the Arabic
language as a holy duty to Islam. The lIranians like all other pure-
hearted Mudlims, never thought that Arabic was the language of the



‘Arabs alone. They recognized Arabic as the language of the Holy
Qur'an and as the international Islamic medium. That is why, without
any kind of prejudice, they learnt, taught and engaged themselves in the
compilation of the grammar rules of this language with extraordinary

enthusiasm, interest and passion.”*

Morphology and Syntax [ st ¢ls 5 S ,all ols]

The *Arabs did follow the I‘rab [<'—s] (Signs representing sounds of
vowels in Arabic pronunciation) to some extent at the time of the advent
of Idam as they are now seen in the text of the Holy Qur’an. But the
Mawalies and other aliens even during the days of the Holy Prophet
(PBUH), used to make mistakes in the pronunciation of the I‘rab of
Arabic words.

Once a man had made such an eror in the presence of the Holy
Prophet (PBUH), he had ordained, [l—s a8 (S 15usy] “enlighten
your brother who has erred.”? This problen of incorrect pronunciation
became more acute after the conquests when Islam had spread to other
territories. So the  preachers, guides, and other Quranic scholars were
worried about the correct recitation of the Holy Qur’an. This resulted in
an urgent need of making rules for the Arabic language.

There is a lot of disagreement regarding the personalities who
compiled the rules of grammar (‘llm Al-Nahw). However, the Islamic
historians are unanimous on the point that the compiler of the ‘lIm Al-
Nahw was Abi Al-Aswad Al-Du’alT [{s4 sy »—] (d. 9 A.H.) who was
from the Sadat (descendants of the Holy Prophet) and the friend of
Hadrat ‘AlT (A.S) [©—¢ @2 =]. The narrators differ as far as the reason
of their indulgence in this work of building grammar is concerned. Even
Abi Aswad Al-Du’alt [{34 s s—91 »—] himself says that “he learnt ‘IIm Al-
Nahw from Hadrat ‘Ali (A.S) [©—k <,a—>]."° But the rules framed by
Abtu Al-Aswad Al-Dualt [{s—) s Y1 1] were not adequate as they were
only distinguishing the Manstib ( <se—= erected) from the Marfd'
¢ —3 »elevated), and similarly differentiated the noun from the verb etc.
Therefore, Aba Al-Aswad Al-Du'alt [{j+ s —¥ 4] founded the premise



of grammar with the help of other scholars from Basrah and Kafah in
this compilation and al of them did their best in perfecting this science. In
a way, Abi Al-Aswad Al-Du’alT [{ 4t s —¥1 s—1] is the lawmaker of ‘1lm Al-
Nahw.

“ *Abdullah Ibn Abt Ishag Al-Khadrami [ da—s
& ra—3 Beut gl ] IS the first man who presented Huraf Al-‘Illah (letters
of causes)”®, “‘Isa Ibn ‘Umar Al-Thagafi [(—i8) s ot —s] (d. 149 AH.)
is also the first scholar who wrote a book entitled Al-Jami‘ wa Al-lkmal
[JesY 5 @o]”.° “And Harin 1bn MUsa [ s o 055—2] was the firgt to
register the rules of ‘llm Al-Nahw, and Sibawaih Farsi [—,é 4] is the
first man who made separate chapters of this subject and authored a
complete book named Al-Kitab [<u1]".°

Up to the ‘Abbasid period, Arabic grammar was taught in the
mosques of Basrah and Kiufah. The scholars of these two cities used to
engage themselves in research of the rules and regulations of this science
and record them in books. Though the people of Kafah had learnt
grammar from the people of Basrah they differed with them in some
matters. Those from Basrah believed in Tawatur ( »s»— frequency) and
Qiyas ( —# inference), whereas the people of Kiufah relied on the way
the ‘Arabs spoke. Lengthy discussions and dialogues used to be held
between the two schools and both became the owners of their own paths.
In this connection the dialogue between Sibawaih [43~—] and Kasa'i
[s—=] (both were Iranians) in the matter of Zunbiriyah [i—,:3] has

become very famous.

The great scholars of ‘lim Al-Nahw were mostly from the Mawalis
(masters) of Iran or they were from the ‘Arab stock who were brought up
in the Iranian atmosphere of Basrah and Kafah.

R. N. Frye ( Professor of Iranian history at Harvard University) says.
“Apart from the influence of the Persians on the contents of Arabic
letters, both prose and poetry, mention must be made of their decisive
contributions in both Arabic grammar and lexicography. When one
considers that the greatest name in Arabic grammar belongs to Sbawaih
[44—] (d. 180 AH. / 796 A. D.), the Persan Muslim whose work entitled



Al-Kitab[ ~+—<J] occupies a unique place even to the present day, and that
he is the first of a long list of Persians over the centuries who have left
their mark on Arabic grammar, the question arises why a Persian, and
not an ‘Arab, was so instrumental in crystallizing Arabic grammar in

such a magisterial fashion.”’

Then he continued: “lbn Al-Khaldiin [¢s—= —1 is quite right when he
credits the Persians with the foremost role in the development of the
philological, grammatical and other Islamic disciplines, while reserving
for the early ‘Arabs a sort of political eminence. The implications, here,
are in accordance with his well-known theories about the interplay of
sedentary and nomadic cultures, the former possessed all the trappings
of civilization, the latter having none but the characteristic nomadic
virility. The Persians were the cultivated city-dwellers, with the arts and
sciences at their disposal; the early ‘Arabs the virile, nomadic group

without the refinements of learning at their disposal.”®

On the other hand the people of Kafah also succeeded in compiling
grammar. “It is believed that the compiler of grammar in Kafah was
Maadh lbn Al-Harra’® [sf)—3 35 =] (d.187AH.)".° Many more

grammarians and lexicographers rose thereafter under the shade of the

teachings of Ma'adh Ibn Al-Harra’ [« —# ,— 3] ONn top of whose list is
‘AlT 1bn Hamzat Al-Kasa'T [ oS0 85— 1 ] who is the leader of the
Kafis and one of the world famous Seven Recitors.

Mogt Distinguished Grammarian Scholars

1- Stbawaih Aba Bushr *Amr Ibn Al-‘Uthman [y o—
Ol it g ,—as 5y s—I] Well-known as Sibawaih, “he was born in the year (140
A.H) in Bada [\e—] near Shiraz [y —x]. He was of Iranian descent. He was
brought up in Basrah. He had acquired the knowledge of ‘llm Al-Nahw
from Khalil Ibn Ahmad Al-Farahidi [si—a! & iz — aJi=] (d. 170 A.H.) and
Yinus 1bn Al-Habib [c—3 o—t =] (d. 183 A.H.) and ‘Isa Ibn ‘Umar Al-
Thagaft [ —d) —s —t ] (d. 149 A.H.) and became prominent in Basrah.
In the days of Harin Al-Rashid [+—: i 05,—], he had gone to Baghdad and
had a didogue with Kasa't [Jw.—=] (from Kuafah) who asked him: “O
Basrite! What is your opinion about this sentence?
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| thought that the sting of a scorpion is more lethal and painful than

that of a wasp. Suddenly, The wasp is the scorpon. ( the sting of the wasp
isas painful asthe scorpion’s).

Because the chapter of Idha ['3], in Al-Mughnt [s—] written by Ibn
Al-Hisham [eue—dt (—i] (b.708 A.H. d.761 A.H.), clearly discusses the
matter by concluding,

[P sl a1 8lond cas 131 131 Ay Sl Bis W8 o 40 5]

Arabs, something, drop the predicate of a sentence which begings
with ‘Idha’ [5] when narrating a sudden development or urgent matter.
In such a sentence, the object of the sentence is elevated (¢—i,» Marfii')
and not erected (. sa:e Manyizh)” .*°

Sibawaih replied: “[ »;—133]. Kasa’'1 said: Both the usages are correct.
The audience also agreed with Kasa't though his view was not correct. In
these circumstances Sibawah returned to Shiraz, and, apparently, did not
live for long and passed away at the age of about 40 in the year (180
AH)y M

Sibawaih is one of the greatest grammarians and the first scholar who
had discussed this science in an organised manner and authored a
complete book Al-Kitab [<—S] which drew the attention of scholars
from the day of its publication. Sibawaih aso trained many persons,
most famous of whom is Abt Al-Hasan Al-Akhfash [ ji—sY) o314
(d.211 AH.).

2- Aba Al-Hasan ‘Alt Ibn Hamzah [i;—= ;—t s (3141, well-known
as Kasa't [gw—=] is of Iranian lineage, who became the leader of the
grammarians of Kafah. “He was born in Kafah and was a student of
Khalil 1bn Ahmad [+—= — J—=]. He learned the science of Qira’at (ws!,—
recitation of the Holy Qur’an) from Hamzat Ibn Habib Al-Ziyat [ ,—é—2
ol e—>] (d. 156 A.H.). Thereafter he took up the profession of Qira’at
and became one of the seven famous recitors in the world (Al-Qurra’ Al-
Sab'ah el s151)" 12



“He had come to Baghdad at the time of Mahdi the ‘Abbasid Caliph
and recited the Holy Qur’an in his court during the Holy month of
Ramadhan [swe—,]. Thereafter he was made the tutor of the two princes
Amin [;—] and Mamin [vsl—] (Wwho were sons of Harin Al-Rashid
+—3 ) 0y,0=). During a journey, Haran Al-Rashid [}t 095—2] had
taken both Kasa't [ Jw.—] and Qadi Muhammad Ibn Hasan [ ;—! +—# b
o-—>] with him to Khurasan. Both of whom passed away during that
journey in the year (189 A.H.) at a place called Zunbariyah [i—,s3] near
Ray [«]. Harin Al-Rashid [+—s ) o5,—] wept over their demise and
exclaimed: | have buried the jurisprudence (Figh) and literature (Adab)
of the ‘Arabsin Ray [«,]."*

Kasa't [Jw.—s] drew the attention of the ‘Abbasid Caliphs and of the
Baramikah [+<1,] to the extent that in one of the dialogues, regarding the
Zunburiyah issue, the prejudice on the part of Amin (son of Haran Al-
Rashid) brought the downfall of Sibawaih. Kasa't [Jw.—=] has written
some books most of which are not traceable. Only Lahn Al-‘Ammah [ —*
LW isavailable now.

3- Badi* Al-Zaman Al-Hamadhant [ghi—a ol mu—]: Abl Al-Fadl
Ahmad Ibn Husain Hamadhant [ > o Ja—dl ] Detter known
famous as Badi' Al-Zaman [l mu—] was born in the year (358 A.H.) in
Hamadhan [¢1i].

He took his education from Ahmad Ibn Al-Faris [yt ot ] and
‘Isa Ibn Hisham Al-Ansari [ et plir ) —s]. Then he left
Hamadhan [¢i—#] a famous city of Iran, and joined Sahib lbn Al-*Abbad
[s—s o— «>—»] in Ray [s,] and earned much honour and fame. But this
relationship did not last long. Badi* Al-Zaman [o— i xu—] travelled to
Gurgan [¢€ ] and Nishabir [, »u:.] (Citiesin Iran).

“There he dictated 400 Magamat [wL—us] and entered into a debate
with Aba Bakr Al-Khwarazmi [, s— Ss—i] in that city. Then he joined
Khalaf 1bn Al-Ahmad [+— o=t =] in Sistan [okw—]. Finaly he went
to Harat [«1,—] and in the year (398 A.H.) when he was not even 40 years
of age he passed away.”' Badi* Al-Zaman's [ 1 ] memory
was very powerful. He was able to recollect lengthy Qasidah (34e—0d3



panegyrics) by hearing them only once. His trandation too was so swift
that when a Persan poem was read out to him, he could instantly
trandlate it into Arabic. He could begin writing a long letter from the end
and could reach its beginning swiftly. “He was proficient in both prose
and poetry; but he is well-known for his prose. A volume of his verses is

also available.”*®

Ma'ant, Bayan and BadT' [ g 50l ¢ glas |

All the aspects of linguistic science in the Arabic language like
Lughah, Sarf, Tafsir, Ma'ani, Bayan, and Badr' [ olw ¢ gloas ¢ gt ¢ & v ¢ i)
=+— s ] were the result of the appearance of Islam and the Holy Qur’an.
Therefore they are considered the different aspects of Holy Qur’an. The
Holy Qur’an which is the foundation of the religion of Islam deals with
the worldly life and Hereafter. It has been revealed in the eloquent
Arabic language and has earned excellence in the matter of accuracy and
rhetoric.

YAY B sl aid) 8wy . oWl Oy o j—id &)

“And [O, Messenger] verily, this [Holy Qur an] has been sent from
the Creator of the worlds.”
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“And thisQur’anisin Arabic, simple and clear for the natives.”

The Traditions of the Holy Prophet (PBUH), which are considered the
second primary source of the Islamic Shart'ah [4x,—2] is also in the Arabic
language. Thus the entire base of the affairs of the Muslim society is on
the Holy Qur’an and Sunnah [i#—.] (tradition) and since both of them are
in Arabic, the Muslims had no options but to learn the Arabic language
in order to carry out their duties concerning their worldly life as well as
life after death. In spite of al the books written in Persian and al other
languages about Islamic ordinances, the aforesaid need still persisted
especially since the advent of Islam. Those speaking Persian and all
others accepted Islam as their religion and even those speaking Arabic
faced great difficulties in rightly pronuncing its words. The matter
became worse under the influence of those who mingled native words



with Arabic thus forgetting the intricacies of the origina and ancient
Arabic language. Because of these reasons, the rule of grammer and
other subtle linguistic aspects were highlighted in different compilations
in the field of Arabic philology and Grammatical resolutions. Of course
the Muslims of the first period of Islamic Era were not so much in need
of the literary and linguistic compilations because Arabic was their own
language and hence they knew it well; in case of any doubt they were
able to approach the Holy Prophet (PBUH) or his reliable companions
for clarification and necessary corrections.

“ The sciences of Ma'ani [gl-], Bayan [¢.] and Badi' [~+—] came into
being in the period of the Umayyads or a hundred years after the era of
the rightly-guided Caliphs, between (40 A.H.) to (140 A.H.), and these
sciences reached their climax and perfection during the reign of
‘ Abbasids.”*°

The three important divisons of grammar which have now become
separate entities viz. the sciences of Ma'ani, Bayan and Badr' [ 5 olw « gl
=—] were, in the beginning, amalgamated with one another. Thereafter
when the progress and expansion took place, they became independent
aspects. Similarly different aspects of the Arabic language like ‘lim Al-
Sarf [@ a1 o] and ‘IIm Al-Nahw [ 4=t »—i¢] and ‘[Im Al-Lughah [isu1 «—is]
did not initially have an independent existence which developed later on.

“It appears that the complete anaysis of different literary disciplines
isaresult of researches made during the 4™ and 5™ centuries A.H.”*’

Founder or Compiler of Ma'ant and Bayan

It is well-known that the first person who initiated the science of
Bayan and who separated it from the sciences of Ma'ani and Badi® and
compiled the rules of Maani and Bayan was Shaikh ‘Abd Al-Qahir Al-
Jurjant [gler &1 il &3], the author of Asrar Al-Balaghah
wa Dala’il Al-1'jaz [y J—¥s 5 31 —u]. “He was one of the most
famous scholars of Arabic literature in the 5" century A.H. He passed
away in (471 A.H.). He was undoubtedly of Iranian descent.”*® The rules
of Maani and Bayan, before Shaikh ‘Abd Al-Qahir Al-Jurjani
[gle A pull—s 5], Were a part of the other literary disciplines like ‘IIm



Al-Nahw and Ma'ani Al-Qur’an [0T &1 gl 5 st o s] @nd they did not
have an independent title. They had, on the whole, passed through two
different stages until the advent of the days of the Shaikh ‘Abd Al-Qahir
Al-Jurjant [gir # aias w3,

1- The first stage was from the beginning or appearance of the sciences of
literary language or the Quranic literature. This period lasted from the 1% century
A.H. till about the year (274 A.H.), i.e. the time of the compilation of the science
of Badr' [e] by Ibn Al-MU'tazz [l 1] (d. 296 A.H.).

“During this period the subject matter of Ma'ani, Bayan and Badi' did not
have independent disciplines. But these rules were also referred to while
discussing other subjects. The most important subjects mentioned in the
discussions of these sciences were that of Balaghah wa Fasahah wa Ma'ant Al-
Qur'an wa Nagd Al-Shi‘r wa Asrar Al-Nahw wa ‘lla Al-Nahw wa I'jaz Al-
Qur'an waQawa'id Al-Shi‘r, etc.” °
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The books containing these discussions titled as following:

Ma'ant Al-Qur’an [oT ,—&1 yL=s]. Many writers have given this title to their
compilations including Kasa'1 [ jw—s] Ra'ast [ —'3;] Mubarrad [s»—] Akhfash
[=41] Farra’ [s17] etc. These names are mentioned in Al-Fihrist [e—. 1] of Ibn
Al-Nadim [ga— ;»]. The subject of Ma'ant Al-Qur’an [oT —& yv=] was different
from Lughah, Tafsir, Tajwid, [« « x5 « 4] etc. What has been mostly discussed
in these books is the debates concerning Balaghah, Ma'ani, Bayan and Badi' [ &\
ai— 5 0= « sl . The technical terminology of the science of Ma' ant sprouted
from these books. “However Shaikh ‘Abd Al-Qahir Al-Jurjant [y &1 e ws]
and a group of the experts had named this science Fannu Aghrad Al-Nahw or
Asrar Al-Nahw wa ‘Ilal Al-Nahw [ s 5 sl y)pl b ol o) 21
P

2- Around the year (274 A.H.), the three linguistic subjects (Ma'ani,
Bayan and Badi® gpi— 5 0L « yl—s) were separated from the other subjects
but they remained attached and each other, for example: in the science of
Badi', the topics Maani and Bayan were also discussed like Balaghah,
Fasahah, Mgjaz, Tashbih, and Kinayah [4uS jamis ¢ 38 cdxlab « &50).



“The first person to author the study of Badi® which included the
topics of Bayan is Ibn Al-Mu‘tazz [;—\ ,—]. His book was written in (274
A.H.). This trend of intermingling of the subjects in the Arabic language
continued till the time of Shaikh ‘Abd Al-Qahir Al-Jurjant [ aW—s s
g 1], after which they were separated and got the status of independent
disciplines.”#

Ustadh Jalaluddin Huma'1 [ gL et S 3kal] says:
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“The treasures of knowledge and sciences of the Arabic language
like ‘llm Al-Sarf, ‘llm Al-Nahw, Lughah, Maani, Badi', Bayan and
Nagd (criticism) of verse and prose, etc. were also produced by scholars
like Stbawaih [4s—u], Kasa'1 [ s.—s], Ibn Qutaibat Al-DInwart [« s i ]
(b.213 AH./A276 AH.), Shaikh ‘Abd Al-Qahir Al-Jurjani [ sW—s p—u
=+, Abi ‘Ubaidah Mu'ammar Ibn Al-Muthanna [zt o— e u—s ]
(b114 AH/d210 AH.), lbn Faris Al-Ahmadi Al-Farsi[ wa—ay1 b
—W1] (d.390 A.H.), Firizabadi [ss7 35— (0.729 AH./d. 817 A.H.) Al-
Azhart Al-Hirawt [e¢s—# ¢ —3¥] (d.370 AH.) Al-Kasa'1 [J.—)] Katib Al-
Qazwint [ g5 — «—] and Al-Taftazani [y;—d]. Even if most of the
sciences of literature and arts of oratory of the Arabic language were not
exactly invented by lIranians, they were, at least, the pioneers to compile

thern-nZZ

Great Scholarsof Ma'anit, Bayan and Badr'

1-‘Abd Al-Qahir Ibn ‘Abd Al-Rahman Al-Jurjant
[t 1 o2 Jlas o pWis] was adistinguished scholar of the 5™ century A.H. “who
expired in the year (471 A.H.). He is one of the scholars of ‘IIm Al-Nahw,

Ma'ant and Bayan. He was one of the prominent Islamic-Iranian literary critics.
‘Abd Al-Qahir [ »uu—s], in his sincerity and obedience (to the Divine directions



and spirit) was so great that, there is a narration about him which is mentioned
below:

Once athief entered the house of * Abd Al-Qahir [ »wiu—s] while the latter was
offering prayer.The thief collected all that was in the house. Al-Jurjani saw all

that, but did not give up prayer.”*

As has been said earlier he was the founder or compiler of Ma'ani and Bayan,
and has, in this field, authored two very famous and importand books viz. Asrar
Al-Balaghah [ 4 wi]and Dala’il Al-Qur’an [o7,—&1 J¥s]. Apart from
these two great works, he also has other books to his credit:

A- Al-Mughni fi sharh Al-Idah, [ ¢ 5 & @]

B- Al-Mugqtasid [+e:l].

C- Al-‘Umdah fisharh Al-Tasrif [ c edl 7 4 & saeal ].
D- Al-‘Arid [z 2].

E- Kitab Al-Saghir wa Al-Kabir [ xS 5 walt s,

F- Al-*Awamil [ e s1].

G- I'jaz Al-Qur’an [o1 @ jxst].

H- Sharh Al-Fatihah [ ¢ 4]

2-Sa‘'duddin Mas'ad Ibn Al-*“Umar [ ot ol 3 gps pllliau],
was also known as Al-Taftazant [y;—a1]. “He was born in the year (722
A.H)) in the village of Taftazan [¢'3—&] which is one of the hamles of
Khurasan in Iran. He died in (792 A.H.)."?* He was an expert in various fidds
of knowledge like: Tafsir, Mantig, Falsafah, Kaam, Figh, and ‘Iim Al-Lughah
[l o 54 ¢ DS ¢ ihedd gl ¢ ], hENCE D Was called *Allamah (ils great
scholar). He has authored two very well-known books: Al-Mutawwal
[J—kl] and Al-Mukhtasar [,=—=i]. Both these books are commentaries
on Khatib Al-Qazwint’'s [s— «—k=] Talkhis Al-Miftah [zl o=
and are among the books on Balaghah, i.e. they deal with Maani, Bayan
and Badi'. Many ancient and modern authors are of the view that the
above-mentioned books of Taftazani [y;—=s] are among the chosen
Balaghah books. “Taftazant [y;—s] completed the book Al-Mutawwal
[J3—al] in six years. he began writing it on Monday, the 2" of Ramadhan



[owa—s,] (742 A.H.) and completed it on Wednesday the 11" of Safar [ i—]
(748 A.H.)."®

Taftazan [y;—a], in his work Al-Mutawwal [J>—LU] does not limit
himself only to the explanation of Khatib Al-Qazwini's [ s— c—ik]
Talkhis Al-Miftah [zl=il ,o—=k] and Sakkaki Khurasant's [pl—! > SS&—]
(d. 626 A.H.) Miftah Al-‘ulim [ss—at zL—is] but has also discussed the
views of his predecessors and of the scholars of the sciences of Balaghah
and aso of the other Arabic linguists. He has aso referred to the views
of Al-Mubarrad [+, author of Al-Kamil [J—&], of Al-Zujjaj [z,
author of Ma'ant Al-Qur’an wa I‘rabih [a— 1y 07 31 ylas], Of Al-Jawhar
[¢2—*] (d. 398 A.H.), the author of ‘Sihahy [rw—-~] of Al-Marzudr
[—3s54] the commentator of Diwan Al-Hamasah [i—su3i01s—3]. While
explaining their viewpoints he also paid attention to the stands taken by
‘Abd Al-Qahir Al-Jurjani [g—s ' a@ia—g], Al-Zamakhsharm [ <—a ]
(b.467 A.H./d.538 A.H.), Imam Fakhr Al-Razi [e3,—0 s as] (b.544
A.H./d.606 A.H.), Abt ‘Ali Sina [be— ¢ 1] (b.370 A.H./d.428 A.H.)
and lbn Al-Athir [ =Y o—] (d.637 A.H.). He has often showed a
preference to their viewpoints in the Balaghah issues. Over and above he
followed Sakkaki [ s'$<—] and Khatib Al-Qazwint [0 «—b>] in the
Balaghah issues and pursued them, because, he is the commentator of
Khatib Al-Qazwint's [s—& «—k>] Talkhis Al-Miftah [zl a—sb] It was
he who made the name of Taftazani [y';——&] immortal through the said
commentaries of Al-Mutawwal [J3—kl] and Al-Mukhtasar [,e—sd] in his
own book Talkhis Al-Miftah [-L—ili ,o—=k]. He performed this work in
such a grand way that though more than eight centuries have passed
since the compilation of these two books, Al-Mutawwal [J+—kl] and Al-
Mukhtasar [,.—=ll] are considered the source of the course in Balaghah
and are being taught in educational institutions, especialy, in Iran and

other Muslim countries of the East.

In logic, Al-Taftazani has written Sharh Al-Risalat Al-Shamsiyah
[f—sh B J1 = —s]. It is@acommentary on the Al-Shamsiyah [iw—]]
treatise whichisknownin India by the name Al-S diyah [aei].



3-Jalaluddin Muhammad Ibn ‘Abd Al-Rahman Al-Qazwint [ it e
&3 & s 1 u—2] popularly known as Khatib Al-Qazwint [ «—k>
&3~ was “born in the year (666 A.H.) in the city of Masil [J—s]. He
died in (739 A.H). He became famous for making a scrupulous
condensation of the 3 part of Sakkaki's Miftah Al-‘ulam [ssa 7 Lsis].”?°
Khattb Al-Qazwint [ s~ «—k=] has mentioned in the introduction of this
book which is one of the most outstanding works in the field of Balaghah
that it contained supplementary material and required explanations.
Therefore, he abridged it and added some guidelines to it and named it
Talkhis Al-Miftah [l o]

Talkhts Al-Miftah [zL—i e—=k] has an introduction wherein Fasahah
and Balaghah have been defined. Moreover the introduction of Talkhis
Al-Miftah [\l jo—k] is based on the three branches of knowledge:
First, one deas with the science of Maani and contains eight chapters;
second one deds with ‘lim Al-Bayan and speaks about Tashbih,
Isti*arah, Majaz and Kinayah; and third, it is about the science of Badi'.

Khatib Al-Qazwini [z «—b>] felt it necessary to explain the details
of what was made concise in Talkhis Al-Miftah [zl ,o—=b]. He wrote a
commentary thereon resulting in Al-Idah [rw—¥] in which he re-narrated
extensively what was already present in Talkhis Al-Miftah [l jesb].

When the text of Talkhis Al-Miftah [\l U] drew the attention of the
learned, they wrote notes on it and such notes or commentaries included the two
mentioned earlier, i. e. Taftazan's [y—s] Al-Mutawwal [Js—Ll] and Al-
Mukhtasar [ =], which, in the words of Hajt Al-Khalifah [ ~\-] are “the
most famous commentaries on Talkhis Al-Miftah [l ask]” 2

The viewpoint of Khattbh Al-Qazwini [y «-k=] is to some extent nearer to
‘Abd Al-Qahir Al-Jurjant [yl # »uias] and he has taken many ideas from ‘Abd
Al-Qahir Al-Jurjant [u—# puwli_s] and Sakkaki [ s&—]. But in some
matters he has also differed from the beliefs of Sakkaki [é\L«] and at some
places raised objections to them. At the same time he has also quoted him.
Moreover it isto be mentioned that he is the best follower of Sakkaki [g&].

4-Abu Al-Fadl Jalaluddin ‘Abd Al-Rahman Al-Suyutt
[P et o3 1 i il P J2dll p1]. He belonged to an Iranian family which had



settled in Egypt. “He was born in Cairo in (849 A.H.). Before reaching the age of
eight years he had memorized the entire Holy Qur’an. Thereafter, he learnt the
texts of Figh and ‘lIlm Al-Nahw and studied various sciences from the learned
people of histime. He even travelled to Syria, Hijaz, Yaman , India and Morocco
for gaining higher knowledge. He attained the rank of ageniusin Tafsir, Hadith,
Figh, ‘lIm Al-Nahw, Ma‘ani, Bayan and Badr'.”®

“Al-Suyatt [+ -—1] began to write books at the age of seventeen. He
wrote more than 300 volumes. Most of his works are very valuable and it
can be said that asingle book of his was enough to make him famous.” %

Al-Suyitt [ s3] wrote 23 books on the Tafsir of the Holy Qur’an
and related themes, 95 titles on Hadith, 21 volumes on Lughah, 43 books
on Unitary components, 35 volumes on Arabic linguistics, 21 books on
Usal, Bayan and Tasawwuf (Sufism), 50 books on history and literature
etc. He, thus, by his grand scholarship and anthorship made himself
immortal. Al-Suyist [ +w—] is one of those scholars who cleared the
path for the study and research for future generations.

The books listed below can be caled Al-Suyifr's [ s
masterpi eces.

A- Al-ltgan fi *Ulam Al-Qur’an [o7,a1 a s 3 ouwyi].
B- Al-Muzhir fi ‘Ulim Al-Lughah [a1 s 3 A1].
C- Tabagat Al-Mufassirin [ .t oub].

D- Tafsir Al-Jalalain [cdds) pwss].

“Al-Suyiitt [ s went into isolation in the last years of his life and
engaged entirely in worship and research, and finally passed away in the
year (911 A.H.)."®

‘Ilm Al-Lughah

The science of linguistics which culminated in the lexicography in the
* Abbasid era reached perfection in the 5" and 6™ centuries A .H.

R. N. Frye ( Professor of Iranian history at Harvard University) says
that “it was not only in grammar that the Persians, the inheritors of an



ancient civilization, made their presence felt but also in Lexicography in
Arabic. In that science, Haywood, J. A. (1960) affirms that one must take
note not only of Persia, but also of the province of Khurasan. He sees
certain resemblances between the alphabetical order of the dictionary
Kitab Al-*Ain [c—e 5] composed by Khalil 1bn Ahmad [ —/ (4]
(d. 175 AH./791 AD.) and that of Sanskrit, and attributes this to the
Indian influence in the eastern areas of Iran. Khalil Ibn Ahmad [ —/ =t
+—=1], though an ‘Arab from ‘Oman, is said to have produced the first
Arabic dictionary while he was in Khurgsan. Indeed, because of the
predominant part played by the Persians and others in Arabic
lexicography, not only in early but also in later times, Haywood J. A
concludes that the lexicography was undoubtedly in Arabic; but it was
not ‘ Arab.” %

It is interesting to observe that the Persians of eastern Iran had
maintained a very high degree of religious scholarship from the early
days of Idam till the coming of the Saljiq Dynasty (1029 A.D. to 1092
A.D.). This was applied even to their handling of Arabic language.
While it is true that the presence of an Arabic-speaking agent, here and
there, in Iran had as much influence on the dialects of the Persians (as
that of the English agents on the languages of modern India),
nevertheless, amongst the Persan Muslim scholars, there existed a
tradition of pure Arabic speech, with complete inflection.

I‘rab (<1,—1), was maintained even when it was no longer used in the
Arabic-speaking urban centres outside Iran. As mentioned earlier, in the
39 century A.H., the inflection and other peculiarities of good Arabic
speech were considered a mannerism in the Arabic-speaking world. But
the Khurasani Persian scholar could not be ridiculed by the ordinary
Persian for giving his Arabic the inflection and Umayyad overtones that
he used, for the ordinary Persian national knew only Persian. It is
because of the Umayyad purity of his style that Al-Jahiz [&>—231]
remarked that when a Khurasani spoke Arabic, “in spite of his inflecting
Arabic and choosing his words, you know by his articulation that he is a

Khurasani.”* This tradition continued into the 4™ century, A.H. when in



the urban centres of the Arabic-speaking world, different dialects had

arisen.

The geographer Al-Mugaddasi [ —x] (d. 390 A.H./1000 A.D.) says
that “the Khurasanis used the purest Arabic he had occasion to hear in
his long journeys throughout the Muslim lands of the East and West. But
he is clearly not saying that the Khurasanis were ‘Arabs. The only
‘Arabs who had an inflection in their speech in the 4™ century AH. were
the pure nomads in certain regions of Arabia and elsewhere; these came
due to their good Arabic by birthright and therefore effortlesdsly.
Elsewhere in the Arabic-speaking world, regional dialects had arisen.”*
Al-Mugaddast [ —a1] is referring to a minority of cultivated and erudite
Persian Muslim scholars who, to use his words, (went to great pains) to
learn that correct Arabic. These were undoubtedly the religious scholars,
or ‘ulama, of Khurasan, for he says that “they were highly honoured in
that area and had a notable past tradition of Islamic studies, whereas in
the western part of Iran it was the scribes who were held in high
esteem”.** When Al-Mugaddasi [ —ia] says that the Khurasanis used the
purest Arabic he had heard, he meant not only their inflection of Arabic
but also, perhaps, their use of it with traditional, or Umayyad, nuances.

Great Scholarsof ‘11m al-Lughah :

1- Khalil Ibn Al-Ahmad [+ p—t J—4] (d. 175 A.H./791 A.D.). The
first person who compiled a dictionary of Arabic language is Khalil Ibn
Al-Ahmad [+ — /—4=]. He, who was of ‘Arab descent, had redly a
great capability in making research. It is said about him that, “when he
heard the sound of a hammer hitting a barrel, he found out by intuition
the laws of ‘Arad (prosody) and then compiled them.”* His fame is
mostly because of his novelty which he has shown in writing a kind of
dictionary titled Kitab Al-‘Ain [;—s' «=sT. “Ain is the name of a letter in
the alphabet which has found place at the beginning of his dictionary. In
this book, letters of aphabets have been arranged according to the rules
of phonetics and linguistics known to Al-Khalil Ibn Al-Ahmad [ o— j—
a=y].



2 Abi Bakr Muhammad Ibn Duraid Al-Azudi Al-Basri [ «—sz S
& el ($33¥ d—ys =] known as Ibn Al-Duraid [+— 4 —1] (b 23 A.H/MA 321
AH) is one of the famous literary scholars. He was the tutor of Ustadh
Abt ‘AlT Al-QalT [Jwa Je st 3] and AbT Sa'Td Al-SITafT [ pe—d! da— p1].
Abi ‘AlT Al-Qalt [Jw& Js 4t 3—u] has quoted his (of Ibn Al-Duraid —
1) published literary stories in his (Al-QalT’'s J—a) book Al-Amali
[l——Y1]. As pointed out by literary scholars, he is the first man to
introduce essay-writing in Arabic literature. Among his works are Al-
Jamharah f1 Al-Lughah [i—13§,—s1], Al-Magsarah [5,,—4a] and Al-
| shtiqaq [3usyr].

3- Abu Sa'id Hasan Ibn ‘Abdullah Al-Siraft
[ gt It ) o S 5] IS ONE OF the leading writers of ‘IIm Al-Nahw,
‘Ilm a-Lughah, ‘llm al-Figh, ‘lim a-Hadith and Quranic knowledge.
His father had formerly been a follower of the Zoroastrian religion but
later embraced Islam. Abt Said himself was famous in Arabic
philosophy, religious devotion, morals and chastity. Among the most
important books written by him is the commentary on Sibawaih's Al-
Kitab [«—=s31], He expired in (368 A.H.). Aba Hayyan Al-Tawhidi [ oi—> s
s+—> 1] a famous writer in literary arts was a student of Al-Sirafi [ s—1].
Abit Sa1d Al-Siraft [@e—I ua—w ], due to his prestige, became an
authority in the eyes of nobles and scholars of his time. “One of them
Nah Ibn Nasr Al-Samani [yt je— ;—i ¢ s—] Wrote a letter to him and
asked him four hundred questions most of which were etymological
words. Bal‘ami [—t] the minister had written to him a letter containing
guestions about the Holy Qur’an. Marwan Ibn Muhammad Al-Malik
Al-Dailam [phad a2 . 01y ], from Adharbayjan (owsu,3Ta city in
Iran) sent him one hundred and twenty queries regarding the Holy
Qur’an and Hadith. Similarly, Aba Jafar Ahmad Ibn Muhammad Al-
Saffart [wlieat i =2 4= e+ had put before him seventy problems
about the Holy Qur’an, a hundred questions regarding Arabic words,
three hundred couplets of poetry and forty issues concerning religious
dictums and he had answered al of them.”*® Among the books of Al-
Siraf [¢ =1 only Akhbar Al-Nahwiyin Al-Basriyin [ow re—d cps—odt =]
isavailable.



4- Aba ‘Ali Hasan Ibn Ahmad Al-Farg [ it o o5
— M (b 307 AH/M377 AH). He and his student lbn Al-Jinnt [ —31 —]
introduced new chapters in ‘lim Al-Nahw and Tafsir. “Abi ‘AlT [ Jes—1]
was born and educated in literature in Fars province. Theresfter, he stayed
with Saif Al-Daulat Al-Hamdhan [oti—$t i ci—w] for some period in
Halab (Syria). There he had entered into a discussion (munazarah &l—us)
with Al-Mutanabbi [grf.:.u]."37 Then he returned to Fars and became a
companion of ‘lzzuddaulah [+J,u%] and compiled the book Al-Idah wa
Al-Taklimah f1 Al-Nahw [ 3! & S35 - Layi] for him.

5- Sahib Al-Kafi lsma‘ll 1bn Al-‘Abbad [ o st QLS ol
s—a] (d. 385A.H.) a famous minister of Dailami dynasty and a great
writer among the scholars of ‘lim Al-Lughah and ‘lim Al-Nahw. His
well-known work in literature is the book Al-Muhit [&—=1] in Arabic
which is considered one of the most prominent Arabic grammar books.

6- Abu Husain Ahmad lbn Faris Al-Raa
[c3) = oyt it i >3] (d. 390 A.H.) was one of the great lexicographers
of his time and he has written Al-Mujmal [J—=']. He stayed for quite a
long time in Ray and Hamadhan (¢ti—# a city in Iran) and Badi® Al-Zaman
Al-Hamadhant [gli—s 0§l u—] is one of his students. One of his books
which is available now is Al-Sahibt [~\=J] in the name of Sahib Ibn Al-
‘Abbad [s—s — «>—]. This book contains very precious discussions
about the origin of Arabic and its specialties and also the differences in
pronunciation of Arabic prevalent in different tribes.

7- Aba Mansar Muhammad Ibn Ahmad Al-Azhart Al-Hirawi
[(53,— (s =239 B il 2 sz f] (d. 370A.H.) is one of the greatest scholars
of Arabic literature. His birth and death took place in Hirat [«1,—]. He
was busy compiling a dictionary for a long time in Iraq and Jazirat Al-
‘Arab [« —'3,—;»] and was also arrested for a short period by the Al-
Qaramatah [i—ks @] in Arabia whereby he obtained a lot of knowledge
regarding words and technical terms of actua Arabic in the ‘Arab
society. His famous book in Lughah is Al-Tahdhib [cwi—gdt]. “lbn Al-
Manzir [;s—&d .—0f], the author of Lisan Al-‘Arab [« —ow—J] has



mentioned in the preface of his book that Azhari’'s Al-Tahdhib [cui—gd]
is one of the best books in Lughah.”*®

8- Isma‘1l Ibn Hammad Al-Jauhar1t Al-Farabt
[@yd! g 231 32 1 |—ae] is @noOther scholar of Arabic literature. He stayed
with severa Arab tribes for quite a long period to collect information
about dialects and went to Nishabur [,s:—3] with a huge treasure of
knowledge. He taught and compiled his book Al-Sihah fi Al-Lughah
[i—t @ z eIl which is also considered as one of the most important
dictionaries. He passed away in (398 A.H.).

M ost Famous Arabic Dictionaries|ranian Scholars

1. Al-Jamharat fi Al-Lughah [i—a1 33,— ¢+ written by lbn Al-
Duraid [4,4' ] (d. 321 A.H.)

2. Al-Tahdhib [<.igd] authored by Al-Azhar [ ,23v1] (d. 370 A.H.),

3. Al-Muhit [&——2=1] compiled by Sahib Ibn Al-‘Abbad

4. Al-Mujmal [ 1] by Ibn Al-Faris [, ] (d. 390 A.H.)

5. Al-Sihah [z a)] by Al-Jauhart [ »+1] (d. 398 A.H.)

6. Al-Mukhassis [ 2=\ by Ibn Al-Sayyidah [3t 1] (d.
458 A.H.)

7. Lisan Al-‘Arab [« ,— o] by Ibn Al-Manzir [t o—t] (d.
711 AH)

8. Al-Qamus|[ W] by Firazabadi [¢suT3s ] (d. 817 A.H.)

Many of the linguists are Iranians like Jauhari Nishabari the author of Al-
Sihah, Raghib Al-Isfahant [ggi—e¥ «—1)] (d. 565 A.H.) M&duddin Firtzabadi
[s3 Ty widiig] author of Al-Qamis [\ as described earlier, Maidani
Nishabiirt [, s yiaes] the writer of Al-Sam f1 Al-Asami [ ¥ 3 sl.di] and
Majma' Al-Amthal [Juy! s2] (d. 518 A.H.) etc.

‘1lm al-* Arud[ 25 o]

Among the sciences relating to Arabic grammar, especialy those
which concern linguistics and terminology, ‘Illm Al-‘Arad has a distinct



place. Other sciences related to this knowledge, such as the science of
‘Ilm Al-Lughah in its specia meaning, ‘llm Al-Sarf, ‘llm Al-Nahw and
the arts of ‘llm Al-Balaghah came into existence gradualy. Their
foundations made solid through the efforts of many scholars gradualy.
Thus they gained perfection. But, the ‘llm Al-‘Arad, did not have any
precedence in the Arabic language and literature and was the effort of a
single person and gained popularity among the learned in a way that was
unprecedented. Its foundation has remained as popular and as compact as
before.

The inventor of this science is a scholar from Basrah whose full name is
Abt ‘Abd Al-Rahman Khdil Ibn Ahmad Ibn ‘Umar Ibn Tamim Al-Basri Al-
Farahidt [t 1 (s I b o o8 B ) o 2 s ]
This scholar was born in Basrah about the year (100 A.H.) and he died in
(170AH)in the same city.*

Regarding the above statement, two questions arise in the mind of
every person who knows this science: One, whether Khalil Ibn Ahmad
[+ — J—] had really seen a dream in the second century of the Hijr1 Era
and that this science, that is ‘Arad, was revealed to him or, in the words
of Ibn a-Khalikan [ows341 —1], “Since he was a man of God and a very
pious person, his prayer during his pilgrimage (Ha) of the House of
God, viz. his request for such an unparaleled knowledge which might
not have been given to anyone before him, was accepted” and God
revealed to him the knowledge of ‘1lm Al-* Arad.”*°

The fact which prevents one from believing the above statement, in addition to
the fact that, never in the history of science, had it so happened that a person
could single-handedly invent a science and he alone could also carry it to
perfection. But every science takes birth in the course of many years and gains
growth over many years, taking time before becoming perfect. The importance
and value of poetry is from the viewpoint of the religious leaders of Islam who
always had a dislike for it. And the poets of the Pre-1slamic Era of ignorance have
opposed the Islamic beliefs through poetic language , and have employed this
noble art (‘llm Al-‘Arad) for slandering and defaming the religious leaders of
Islam. However, some of the poets stood up to defend the leaders of Islam in its



earlier phase and gave perfect replies to the enemies of religion through odes of
battle. Though the Prophet of Islam (PBUH) had encouraged some Muslim poets
who used to praise and appreciate Islam, and also utilized their poetry for the
propagation of the true faith of Islam, yet, mostly, followed the essence of Islam,
which was against the rhymed language of the monks and the self-glorification of
the vainglorious poets who used to praise their innovative superstitions. It is due
to these circumstances and principles that Khalil 1bn Ahmad [+— .4 J%], who was
one of the devotees of the early days of 1slam, could not be the initiator of the
science of ‘Ilm Al-*Arad and if he had the knowledge of thisart it was, under the
influence of his association with new converts to Islam and with Indian traders; If
this science was also known in the 2™ century of the Hijri Era, it was perfected
gradually during the following centuries, the second question is. Whether in the
Pre-Islamic culture of Iran with all its vastness and perfection, this art was
unknown to them. And whether a nation that was far ahead in the art of poetry
and music and al other fine arts for centuries, and which had so great a heritage
that had remained intact even after the invasion of the dreadful storms of
prejudices for thousands of years, revealing an enormous aptitude and a lofty
spirit, was really unaware of this art and did not possess a methodical system for
arranging her poems? Had they, after the advent of Islam, following the rules of
the * Arab poetry, begun to sing songs and set rules for this art? Could not Iranians
who possessed the most perfect standards of arts and sciences in the field of
music which is higher than poetry and which requires more attentiveness of
thought than poetry, do much in poetry? And al this with the students who were
busy with poetry and music while music itself is made for expressing the
appropriate words which spring up from the above arguments. Though music was
being played without words in Iranian concerts, it appears impossible that music
which was being played in the Iranian concerts was without uttering words
therein. The legend which has been attributed to Khalil 1bn Ahmad [+— — J—i>]
about the initiation of the science of ‘l1lm Al-*Arad in itsdlf is the evidence of the
admiration with which the contemporaries of Khalil Ibn Ahmad [+ .4 ] and of
those who came after him had for Khalil’s Ibn Ahmad [+— o J4»] unprecedented
talents. But it is strange that it has not been hinted at in any place as to which
field of knowledge of any other language Khalil 1bn Ahmad [+— .— J—4] might

have extracted the rules of ‘Ilm Al-*Ariad. The only author who has raised any



doubt about the genuineness of the initiative of Khalil Ibn Ahmad [+ — 4] iS
Abii Raihan BIrant [ 04, ] who in his book Tahgiq Malil Hind [wglw 3.44],
while discussing the rules of Hindi (Indian) poetry, measures and compares them
with Arabic ‘Arad has raised a point which is meaningful. And what is
astonishing is that thisword of his has not been quoted in any other book and that
it has not become widely known . But, in addition to the hint which this great
scholar has given regarding the possibility of Khalil Ibn Ahmad [+ ;— J—4]
making use of the theoretical principles of the Indian ‘Arad, had aso described
many examples of the similarity between ‘Arad of India and ‘Artad of Arabiain
the Tahqiq Malil Hind [+—gw 3—i£]. What, is clear, today, to the researchersin
this science is that: In Pre-Islamic Iran there were sources of research in the arts
and sciences of poetry and grammar (linguistics) which have been destroyed as a
result of the ransacking and book-burning by the invaders. But, luckily, in
another rich branch of the Aryan language, i.e., in Sanskrit, the essence of
thought of this nation has remained alive in the form of codified and well-
arranged books. What is to be stated here is that this knowledge ‘1lm Al-*Arad,
like all others, possessed ancient roots which gained perfection over centuries and
passed on from one people to another, and that the people have applied these
measures to their verse. They also adjusted them to their own poetry. What can be
derived from what is mentioned in Birtnt’' s book Tahqig Malil Hind [wgll s.a€]
is that it can be imagined that the ‘Arabs got these measures from the poetic
measures of India and, thereafter, from Iranian poetry. After the advent of Islam,
the experts in this knowledge, again applied those measures to Persian poetry and
the science or art of * Ariid. Arabic measures, have been used in Persian poetry for
judging the correct from the incorrect.
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Chapter 11
Enrichment of Arabic Literaturethrough trandation of Persian works

The 2" and 39 century of the Hijri Era (A.H.) witnessed an
unparalleled progress made by the Muslims of the world in the scientific
and intellectual spheres. Though the maximum points of these efforts
had manifested during the Umayyad Caliphate, it can be said that much
progress had emerged in these fields in the first century of Abbasid
Cdiphate so much so that the early Abbasid Caliphs were the prominent
examples of these cultural pursuits, and have inspired others to follow



them. They mobilized al their talents for collecting and blending the
varying cultures of different communities which had accepted Islam.
Thus, a new culture emerged out of this synthesis. The striking feature of
this cultural dynamism was the abundance of resources, variety in
findings deep thoughts and abundance of subjects. It was a veritable
renaissance of human culture and civilisation apparently unparalleled in
history. The Iranian, Indian and Greek cultures mingled with Arabic
culture and enriched it to an extent that had never been done before. Dr.
Shaugt  Daif [ce—> d—5] describes the factors behind this great
transformation which had appeared in the life of the Arabs during
Abbasid Caliphate. He says:
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“The major factor through which the great changes took place was
trandation, to which, the Abbasid Caliphs and their viziers (ministers),
especially the Barmakis, paid extraordinary attention to this matter.
Other court advisors like Ibn Al-Mugaffa’ [e—d/ —1] (d.142 AH./759 AD)
and Al Al-Nawbakht [c—s.J] also did the same. Moreover the people in
the Middle East had adopted Arabic language to express their art and

culture.”?

Undoubtedly, trandation worked as the bridge between various
communities which helped to bring together various civilisations and
cultures after coming under the Islamic rule. It is important to emphasize
the fact that it was the flow of trandations from Persian into Arabic that
enriched the Islamic culture into such a great extent. There are so many
evidences and documents on this fact. The most important is the political
influence of Iranians at the Abbasid court. As a consequence of this
penetration, they followed an intermingling of languages and cultures
between Arabs and Iranians. Such interaction had hitherto not taken
place between them. The political influence behind the shaping of the



aforesaid cultural relations between the two nations was conspicuous

from the very beginning.

“Among the first books trandated into Arabic were the books on the
roya politics of the Shah of Iran”? According to Dr. Muhammadi
[s+—=], “the Persian books were the first works of foreign literature that
were trandated into Arabic. They provided new insights to the Arab
rulers in the fields of politics, administration, literature and various
sciences of that Era. These trandations also enriched them culturaly.
These translated books were the oldest ones on the said subjects in the
Arabic language”® Thus the most brilliant works of Iranian thinkers
were translated during the beginning of the Abbasid Caliphate. The
trandlation of Iranian works into the Arabic language continued to get the
support of Caliphs, ministers, writers and instructors. This movement
was advanced through the diligence of the Abbasid Caliphs and their
ministers. The scribes as well as trandators also largely contributed to
this movement to the maximum extent of their efforts during this golden
period of Abbasid rulers. It is essential to mention the motives of
trandation as well as the materials which the Iranians trandated from
Persian into Arabic under different titles, did great service to Arabic
literature.

The Motives of Trandation:

The first phase of the Abbasid rule brought into operation a vast
acculturation process among different peoples in expanding the Arabic-
Islamic ideals.

There are many topics of foreign thoughts which left indelible
imprints on the cultura life of that age. The most distinguished and
manifested ones among them are the advices and the admonitions. Rihi
Bik Khalid [Ww ¢k )] says:
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“The scientific and counselling books were trandated from five

languages into Arabic. Farsi (Pahlavi), Hindr (Sanskrit), Greek, Syriac
and Hebrew.”*



Among them the most effective and attractive role was played by
Persians because “The Iranian”, in the words of Al-Jahiz [&>u-1]
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“Believed in preserving important events and precious pearls of
advice inscribing them on stones and rocks and leaves. If there had been
no written compilations and preserved books, a major portion of human
wisdom would have vanished and the evil of forgetfulness would have

won over the god of memory.”>

Al-Jahiz [&>—1] was well aware of the powerful influence of wisdom
and advices on the Iranians and its manifested effects on their behaviour.

This indicates that during the said period, the Persian books of
admonition held a precious status. “The original texts were trandated
into Arabic after the end of the Umayyad Caliphate Era.”®

During this period, motives advanced towards the perfection of the
movement of translation and made it expansive and all embracing. It is
told in history of literature that, any nation which comes under the
influence of an aien country, the resultant change is effected through the
impact of alien ideas on human life and literature. The Iranian culturd
impact on the Arabs got initiated through the translation of advices and
admonitions originating from Persian, and alied languages. Trandlation
got impetus owing to the interplay of various socio-cultural factors
prevailling a that time. In order to expand the discussion, the major
factors and motives underlying translated works are discussed below:

1- Impartial Serviceto Scienceand Literature

There have aways been people who were aware of the importance of
science in removing the ill effects of ignorance, appreciate it and hold it
high in esteem. This belief in science and knowledge is also a part of
sound morality. So these people did not want the treasure of thought and

literature to be left to carelessness and forgetfulness, because they



believed that the vaue of light remains attached to brilliant objects. A
number of them felt that it was their duty to translate the precious
advices from Persian into Arabic, so that their contemporaries and the
readers of the Holy Qur’an could benefit from it. Their main motivation
was their love for the dissemination of knowledge and guidance through
literature and culture in order that it may become a ladder for the
upliftment of the intellect and for sharpening the power of thought and
eloquence. In this connection Dr. Muhammad Muhammadi [
@+s] says:
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“It would be better to refer to a clear issue regarding the trandlation
of these topics into Arabic. The aim behind the trandlation of the words
of Khusru Anashirwan [¢1y p—is! 4 —>] and the political or
governmental events and admonitions related to him was merely of a

literary aspect and not scientific.”’

The mixture of the different motivations behind the said trandation is
a deterrent which prevents from pointing to any particular motivation.
But this does not minimize the value and importance of the factors
relating to love of wisdom and a service to wisdom and literature.
Undoubtedly, giving service to science and intensifying the beauty of
literature and unwinding the hidden intelligence of man had been the
incentive for translating a great volume of these precious pearls into Arabic
language [ 5 Emr Wiy e sl Az iaSH]. “Knowledge is the
lost object of a Mumin (believer). He grabs it from wherever it is

found.”®

It can, perhaps, be considered a characteristic point of admonitions
that they ought to be correct and encompassing. One of the conditions
of advices is that the subject should be universal, their meanings should
be correct and conformed in such a manner that they become a source of
advice and admonition simultaneously to Arabs, Persians, Greeks and
Turks. For the same reason the Arabs also endeavoured to extract and



support the advices from whatever sources they could get. The main
emphasis was on the pursuit of truth. The Hadith refers to two important
issues. Firstly, the intense need of a Mu'min (believer) for good advices
which are supposed to be his or her last pursuit. Secondly, the sources of
advices are unlimited and are not dependent on any particular person or
community. Similarly, in distinguishing between good and bad and in
discerning wisdom from foolishness, he picks up al the thoughts which
are correct and precious in his point of view; whatever be the source.
The purposes of trandation are two-fold; the first is to present the
writers works in any language which can be understood by others, and
the second is to respond to the literature-lovers’ interest.

2-Social and Palitical Conditions During the Abbasid Caliphate

Looking at the history of the Abbasid Caiphate, the extent of the
transformation and of the change that took place in the appearance and
contents during the Umayyad erais obvious. Al-Jahiz [L~4-1] says:
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“The government of the Abbasid was Khurgsani Persian and that of
the Umayyad was Biyabani Arabi (Bedouin Arabic).”®

The Abbasid followed the footsteps of the Sasanid. The influence of
the Sasanid is manifested in many politicd and socia styles of the
Abbasid. Al-Jahiz [&~—3] has pictured the impressionability of Bani
Abbas by the Sasanid in these words:
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“We must begin our discussion with the kings of Iran who were the
pioneers in this field and we took up the rules of government and
administration from them. We learnt how to handle people. The

management and administration were taken from them.”*°

The Persian advices are a product of the social and the political
conditions prevailing in the Sasanid period. The formation of similar
conditions in the first phase of the Abbasid rule demanded that a similar
kind of literature with similar motives and source basis began to arise as



well since advices always impress the heart and please the mind. While
explaining the motive of the Ibn Al-Mugaffal [/ ,—1] in trandation of
Kalllat wa Dimnat [i—=s yi—Li] from Pahlavi Persian to Arabic, Dr.

Muhammad Nabih Hijab [« & w2] says:
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“He has used the proverbial literature and transated Kaldah wa
Dimnah [i—wes y4i—Lis] SO as to strengthen the weakness of the Abbasid
Caliph, Al-Mansar, [,s~=—] and make him understand his faults. He had
hoped the Caliph would read the book and turn back from his wrong
path. He also hoped that the people would read it and become angry at
the Caliph and his cruelty. However, the book is witty and

entertaining.” ™

It is clear that behind the social and political life during the Abbasid
period, which was largely influenced by the Sasanid administration and
their socia life, there were many Iranian counsels and thoughts which
Ibn Al-Mugaffa’, Al-Biladhuri, Hasan Ibn Al-Sahl [ el o
S ot > 53] and others had translated from Persian into Arabic
on politics and on collective and moral issues. “The most obvious proof
of this statement is the fact that these translations were appreciated

greatly by the kings, their ministers, writers and the masses.” 2

3Responseto the Demandsfor Artsand Intellect of the Time

A survey of history in the field of arts clearly indicates that every
period of the time had a particular cultural climate which made that era
distinct from the earlier ones. The intermingling of intellectua and
cultural relations of different communities, resulted in new types of
literature. People with the ability to trandlate literature, took up the task
of trandating vauable books. Nowadays, much attention is pad to
translation of foreign stories. This special attention is nothing but an
appreciation of the art of story-writing in the modern age. It is not an
exaggeration to say that the beginning of the Abbasid period played a
very active role in the translation of Persian literature into Arabic. Those



who were responsible for the spread of literature were ministers, scribes,
advisors and scholars in the court of the Abbasids. They gave so much
reverence to these trandations that it crested a great interest amongst
Arabs for reading them.

Another factor which led to an increased interest in the trandation of
Persian books into Arabic was the status of ascribe.

“The position of a scribe demanded that he must have an open culture
and a deep intellect because the scribes were responsible for conveying
the contents of letters meant for the rulers and for sending replies as
well. Hence it was necessary for them to know Arabic thoroughly and to
be well-versed in Persian literature. Thus they paid full attention to the
Arabic wisdom as well as the Persian advice. They studied the history of
Persians and Arabs and acquired the wise words of the orthodox Caliphs
and Aktham Ibn Al-SaifT [ gt .— «+s1] on one hand and also learnt the
great Advices of Khusru Anashirawan [U1g i ! 5 es] and

Buzurgmihr [, £, 3] on the other hand.”*3

Moreover, the nature of the literary topics, especidly that of the
Persan Words of Wisdom and Advice was well in harmony with the
nature of the Arabs in terms of their view of simplicity and adaptability
to practical matters. In the words of Ahmad Al-Amin [owy) 4] S,
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“When various cultures were trandated into Arabic they also
included the advice and made much efforts to understand them and get
pleasure more than philosohpy from them because the Persian proverbs

were nearer to the sayings prevalent among them.”

Briefly it can be said that the main cause of trandation of Persian
books into Arabic was that they were appreciated by the Arabs of those
days. Otherwise what else could have been the cause of this large
number of Persian books and periodicals to be translated into Arabic?

With the passage of time, some of the trandated pieces have been
destroyed.



4- Support Extended by the Caliphsand Ministers

The aid and incentive given by the Caliphs and their ministers to the
practice of trandating from Persian to Arabic was so great that it created
a field of competition wherein the translators were able to exhibit their
literary talents by trandating the precious pearls from the treasures of
Iranian culture which, of course, was difficult for many of them. The
principal reason of the sad support was that the heads of Arab
governments, right from the Caliphs to the ministers and the advisors,
were in need of learning the methods of politics and public
administration. They were made aware of this necessity for they had to
manage the state and public affairs. The trandators had aso tried to
discover their own missing cultural heritage. In this way they kept track
of the cultural heritage of the Iranian nation when their political, social,
and military functioning had been disorganised. Regarding the
requirements of the rulers of that time for the books translated from
Persian, Dr. Muhammad Muhammadi [+ 2] says:
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“In this way, the Arab rulers gained a lot of experience in the matter
of administration, Politics, Arts, Science which, in itself, was the sum
total of the wisdom of the time, i.e. the cultural heritage of the entire

humanity.”*®

The Cadiphs attention to trandation started from the time of Al-
Mansir [, s=d']. Dr. Muhammad Muhammadi [ 2] says.
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“Mangir [ se—d was the first Caliph to remunerate translators who

could translate Greek, Roman, Pahlavi and Syrian books.” *®

The trandation of books from the Persian language got maximum

attention and support especialy from Caiph Haran Al-Rashid [ ¢j—a



+—3,1]. He had an unfathomable interest in Iranian literature and for this
reason he selected mostly Iranian teachers for tutoring his children. Al-
Kasa't [ j.—31] was one of them. Ibn Abr Al-Hadid [4w—u o —1] says: “Hariin
Al-Rashid [4.s Ji ¢ 4,] told Al-Kasa'1 [ 5wS3i]:
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O, ‘Al7 Ibn Hamzah [é—— & we have given you a position which
you could not have reached by yourself. So collect the best of poetry and
the purest of moral sayings so as to read for us. Also recite Indian and

Iranian words of wisdom to us.”*’

Attention to trandation reached its climax at the time of Mamian Al-
Rashid [4—: )1 0sls]. “Al-Mamin [l established a college for trandators in
Baghdad which was an extension of the Bait Al-Hikmah ( i—S$ c—y
House of Knowledge) founded by Hartn Al-Rashid [«.—s3 ) ¢5—2]. Mamin
Al-Raghid [+—=10ssi—s] had granted much favour to this college and
appointed Sahl Ibn Al-Harin [¢s—4 — Je—] as its principal.”*® Ma min
Al-Rashid [4+—3 1 0sl—s] was very much impressed by Iranian writings and
had much vaued the trandations there-of. Al-Mubarrad [s,—4] in his work
caled Al-Fadil [ J~W] says:
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“It has been said when Al-Wathiq Billah's [+ s—14] teacher asked Al-
Ma mizn what to teach him, he (Al-Ma' man ¢.-t) replied: Teach him the
Book of Allagh and the reading of the charter of Ardishir and the
recitation of Kalilah wa Dimnah [4es 5 451"

The ministers in the court of the Abbasid Caliphs too worked in order
to enrich Persian and to accelerate trandations. They aways wanted to
revive the works of their forefathers and to show respect to them by
renewing and spreading their literature. They intended to educate people
with these wise counsels so that the government  could function on these
policies. In fact, the revival of the said counsels was like giving life to
the past glory of Iran which had vanished through time. Once it is
recollected that the Barmakis used to collect around them everyone that



was able to serve the Iranian culture and the Sasanid heritage. The same
motivation caused them to embrace Aban Al-Lahigr [—&~ o] when he
versified Kaltlah wa Dimnah [i—ss y iJs] for them and gave him and his
family al benefits and opportunities. The motive of Yahya Al-Barmaki
[—e i —#], Al-Khalid's [+—s1], son who gave court honour to Fadl Ibn
Al-Sahl [ J¢rt o— Ja—3] was that he had translated a book from Persian to
Arabic for him. When Yahya Al-Barmaki [ —% 4! —#] found out that Fadl
Ibn Al-Sahl [ gt o— Ja—] had understood the contents of that book well
and had trandated it so beautifully, he was surprised at his talents. It is
important to know that most of the Caliphs of that era showed their
concern to Persan Wisdom and Advices and acted the same as Harun
Al-Rashid [+—sx 1 ¢5,=] and Ma min Al-Rashid [+—: ) ¢ »L]. Moreover, most
of the ministers, like Barmakis and those belonging to the family of Al-
Fadl [J~—41] were Iranians and they never lagged behind in serving and
supporting the Iranian culture and its propagators. One should redlize the
significant influence of the Abbasid Caliphs and ministers on the
movement of translation from Persian into Arabic.

Theprominent Iranian trandatorsand their works:

Everyone who considers the personality of those who had participated
in the movement of trandation in that period, has no doubt that the
pioneers in the field of trandation and its preservers were lranian. There
are two reasons for this claim:

1- The job of trandating Persian language to Arabic required people
who had a deep knowledge of both these languages and, for various
reasons, they happened to be Iranians because, though the Arabs were
successful warriors and expert politicians and also had much attachment
to their religion and language they did not have the urge to learn the
Persian language.

2- As it has been mentioned under ‘The Motives of trandation’ the
most important factor which propelled the trandators to work was the
motive of reviving Iranian civilisation, thought and culture. Obviously,
Iranians were more merited for it.



Al-Nadim [e+—31] has, in his book Al-Fihrist [c— 1], listed names of
those who had translated books from Persian into Arabic. His list has
more than twenty names of those that played an outstanding part in the
educational and cultural movement in the Abbasid Era. The persons who
were named by Al-Nadim [« 3] have trandated different topics.
Therefore, this section is focussed on the most reputed translators and
the titles trandated by them in the field of literature. In this brief survey
gpecia attention will be paid to the conditions of time and place which
each of these authors survived and how they were influenced by the
dominant atmosphere.

1- Abdullah Ibn Al-Mugaffa’: [sia o ds]

Aba ‘Amr ‘Abdullah Ibn Al-Mugaffal [eidll o dles 5 s 5], Was an Iranian
whose original name was Riizbih [«};,], son of Dadwaih [«;ss]. His father had
acquired the title ‘ Abdullah Ibn Al-Mugaffa [cim o d1us] when he was incharge
of the public treasury in the city of Jor in Fars province. He drew some amount
from the king's treasury for his own use. He was caught and whipped for this
lapse. Since then his hands started trembling and could not be cured. Therefore he
was called Al-Mugaffa [cfﬂ\]. He was brought up in the Zoroastrian faith.
But, he joined the office of the Abbasid Caliph Al-Mansir [;s=d)], and after
sometime he converted himself to Islam. There is a witty story about his
accepting the faith of 1slam which shows that he was very far-sighted and a strict
follower of his Faith. There was a very friendly relationship between lbn Al-
Mugaffa [ ] and ‘Abd Al-Hamid [4«+ias], a scribe in the service of
Marwan Ibn Al-Muhammad [ws1 1 015,4]. Tbn AI-Muqaffd[c"m\ o] served as
secretary in the court of a few rulers. They included Yazid Ibn ‘Umar Ibn Al-
Hubairah [6 s o s oot W3] (the last Umayyad governor in Kirman), and ‘Isa Ibn
‘Al1, [ e o =] (@nother governor of Kirman).

As the representative of ‘Abdullah Ibn ‘Ali [ ot ) us],
he imposed his conditions upon Al-Mansir [;s=—\] the ‘Abbasid Caliph
and displayed so much intelligence that there was no way for Al-Manstr
[,s2—41] but to make use of him to act against Abdullah Ibn ‘AlT [ o— é u—s
—=]. Al-Mansir [,;«—41] was looking forward to an opportunity to punish
him and aso to enliss him as the head of enemy's vanguard. Karl



Bruklaman [o—sy, J,—s] says: “Al-Manstr [,s=—i1] ordered the governor
of Basrah, Sufyan Ibn Mu‘awiyah Al-Muhallabi [ a—ght imsies o Obi] tO
execute Ibn Al-Mugaffa [z ,—i] in the year (142 AH. / 759 AD.)"® But
it is understood from the words of Al-Nadim [«+—3] that lbn Al-Mugaffa
[gm\ o] was not killed at the instance of Al-Mansir [,sed1]. He says:
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“When Sufyan lbn Mu'awiyah [i—sies — oti—] burned Ibn Al-Mugaffa’
[e—iél —1 in fire and killed him, Al-Mansir [,.e—d] was observing the
scene with tearful eyes. Al-Mangir [, se—d] did not demand blood-money

from the executor and so his blood went in vain.”?

The question that arises here is. How can a Caliph take action against
akiller who had acted according to his (Caliph’s) wish?

Our point of consideration is that, lbn Al-Mugaffa [e—itli ,—1], in the
words of Al-Nadim [«+—J1] “was one of the transators who was an expert
in both the languages and also an elocutionist.”? This is not the sum
total of his abilities. It can be said that he added new gems to the crown
of the Arabic-Islamic culture and beautified it, by his trandations and his
works. This culture is incessantly indebted to the new weath of
flourishing and blossoming which lbn Al-Mugaffa [t_fﬂ\ o—'] bestowed
upon it.

Trandations of lbn Al-Mugaffa’: Ibn Al-Mugaffa [¢_§.&1_~,_,\]
trandated a number of Persian books related to royal politics (diplomacy)
and socio-moral counsels into Arabic. His literary works, in the words of
Muhammad Ghufrant Al-Khurasant [ 31 o 4 2] is:
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“The biggest furnace in which the two cultures of Persian and Arabic
have melted in it and the biggest river in which Persian and Arabic flow

together in equal measureinit.”

It has been mentioned in Al-Fihrist [c—. & that: “lbn Al-Mugaffa
[¢_Zal\ o—] trandated a number of Persian books on literature including



(Kallah wa Dimnah i—.s j i), Al-Adab Al-Kabir [—3 <sy], Adab Al-
Saghir [se—1ios],and Al-Yatimah fi Al-Rasa’il [J— ) di—esd]”®* The
following are some of the other books of literature translated by him :

A- Khudainamah [4stes]:

Al-Nadim says: “ this book has been named Siyar Al-Mulak Al-
Furas [p,—a 84l ] after translation.”®® Noeldeke [«—s] says that
“Unfortunately 1bn Al-Mugaffa's [¢_3.s.\\ o—] trandation of the book
Khudainamah [«—\wus] has disappeared (lost). Similarly the origind
Pahlavi version of this book is aso not traceable except fragments in the
works of the later writers, especialy in Al-Aghant [g—¥] of Hamzat Al-
Isfahant [gei—e¥s;—=] wherein it is mentioned that the date of its writing
goes back to (350 A.H.).”*

B- A’in Namah [«u :T]: It contains the words and rituals of kings.

C- Kitab Al-Taj f1 Srrah Anashirwan [ & g ol

o1y g ).

D- Tansar or Tansarnamah [ w—s — ,—=s]. It should be emphasised
that only a little part of the tota trandations of 1bn Al-Mugaffa [C_EA\ o= 1S
available today which includes Kalilah wa Dimnah, Al-Adab Al-Kabir,
Al-Adab Al-Saghir and Al-Y atimah f1 Al-Rasa’1l
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From his other works only some scattered and worn out fragments

have remained and most of his original works have disappeared.
2- Muhammad I bn Al-Jahm Al-Bar maki
[ Kot gt o) a]

Biography of Ibn Al-Jahm [t o—1] is in the era of ambiguity. In the
view of Karl Brukaman [o ISy Jy—=1]: “He was one of the

contemporaries of lbn Al-Mugaffa’  [s2—i ;—] who was also killed in the
year (142 AH./759 A.D.)."* Ibn Al-Khalikan [o—<is1 ] who lived
during the reign of the ‘Abbasid Caliph Mu‘tasim [«e—=] Who became
Caliphin (218 A.H.) says:
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“Mu‘tasim became very angry with Muhammad Ibn Jahm Al-Barmak:
[(—el)! p—gr —/ +—4] and ordered Ibn Abr Al-Dawad [/ 4/ —1] tO execute
him. But he was in favour of Barmaki, yet he saw no escape as
Barmaki’s neck was on the gallows and a sword had also been raised for
beheading him. Therefore he told Mu‘tasim [ee—=: “If you kill him, how
can you obtain his wealth? Mu'tasim [»«—=d] said: Who can dare prevent
me from it? He replied: God Almighty prevents this deed, the Holy
Prophet (PBUH) has disallowed this deed; and the sense of justice of
your honour will also disallow it. This pleased him and Muhammad [.—e]
was saved.”?®

It seems Ibn Al-Jahm [—' o—] had an ill-humoured nature and a
disreputable character. The effects of this humour were manifested in his
lust for position, narrow-mindedness, unreasonagble demands and sins.
These habits were seen amply on his heinous face. It is well expressed in
the words of Ibn Al-Qutaibah [&.a .1].
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“Thamamah [+—4] had described Muhammad Ibn Al-Jahm [ j—/ d—es
—+] in this way: He never allowed anybody to have a look at his
property except when he wanted to divert his attention; he never
recommended for a friend, he never responded to the need of even a
dear friend. He always exhibited his stinginess and disappointed even
the alms-seekers.” %

He belongs to the Barmakis who held high positions in the reign of
Abbasid. This is a part of their fabrications. Al-Nadim [«+—3J]] considers
him “one of those writers who had translated Persian books into Arabic

and entitled him as one of the Iranian trandlators.”*°



Trandated Works of Muhammad Ibn Jahm Al-Barmaki [ ,— +—es
St e—gx]: “It is understood from Brukalman that Ibn Al-Jahm [—e1 —i]
translated some books.”®" But it is indisputable that he was the translator
of Khudainamah [«—u4s] which had aso been translated by lbn Al-
Mugaffa [e—iill —]. Hamzat Al-lsfahani [ygi—e¥is;—2] says “ When he
wanted to write the history of Iranian kings, he found eight references in
this regard. One of them was “Siyar Al-Mulak Al-Furas [,— &l pu],
a trandated work of Muhammad Ibn Jahm Al-Barmaki [ —er o a2

é‘})"]-”32
3 Zadwaih Ibn Shahwaih Isfahant
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Zadwaih Ibn Shahwaih Isfahant [i—e! 4l 1 ass13] Was one of those
who had trandated Persian works into Arabic. According to Brukaman,
“he was one of the contemporaries of Ibn Al-Mugaffa [a—iali —].”
Hamzat Al-lsfahant [swi—e¥is;—=] says: “Zadawaih [«—s15] son of Shahwaih
[4s—s], is one of those persons who have provided the Arabic trandation
of Khudainamah [+—wius] which was titled Styar Al-Mulak Al-

Furas [ &' 844 4] after translation.”*
4- Ahmad Al-Biladhur [ 35 1ua]

Ahmad Al-Biladhurt [ 3% 1] is Yahya Ibn Al-Jabir's [ —*
A= =] son and his nicknames are Abi ‘Abbas Abt Bakr [ st psl—s s
Abi Al-Hasan [-—3+'s] and Aba Al-Ja'far [,is1—1]. “His respected grand-
father Jabir [s—] was a scribe in the service of Al-‘Khasib’ [cwe—?1], the
governor of Misr (Egypt). He himself belonged to the lIranian origin.”*
Ahmad Al-Biladhuri [, +—=] was brought up in Baghdad and was
one of the advisers of ‘Abbasid Caliph Al-Mutawakkil *Alallah [rLcJ_?;.U

&.
Al-Nadim [4d1] says:
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“He was a Rawr poet. In the last days of his life, he had developed
brain disabilidy and died in hospital. The reason of his temptatian was
that he had an Biladhur’ s dates.” *®

Al-Yaqut [ #] says: “Ahmad Al-Biladhuri [y33— =] died
at the end of Al-Mu‘tamid’ s [.esdi] reign.”¥

According to Isma‘ll Al-Baghdadi [wsiu—sdt —s1], “his death and the
death of the * Abbasid Caliph was simultanous, that is, (279 A.H.).”*®

Al-Biladhurt [ 3—1] left some trandation works behind. Al-Nadim
[e+—J1] considered “Al-Biladhurt [¢,s»—] one of the translators of Persian
literature into Arabic’® and thus it is obvious that he did translate some
Persian books into Arabic though “none of these trandations are now
traceable”® But This is an established fact that he had trandated the
adventures of Ardishir [s—ss,] into Arabic verse. This version is aso not
available.

5- Hasan Ibn Al-Sahl [ gt ot ]

Al-Hasan [j.—3%1] was the son of Al-Sahl's [Jj¢—1]. Al-Jahishyari
[¢s-s—e'] In the biography of Al-Hasan's [,~—3'] brother Fadl Ibn Sahl
Dhurriyasatain [os—b 153 Jg— — Ja—b], mentioned that he was from a
village in Al-Sib Al-A'la [ ¥ ] known as Al-Sabirnita [ws .laJi]. Al-
Jahishyari [ ws—g'] narrates “how Al-Sahl [j¢-—1], father of Hasan and
Al-Fadl [J~—41], who was a Dhurriyasatain [ce—u 53], converted to Islam
by Salam lbn Al-Farg [z —&' ;—'s—], Who was a slave of Yahya Al-
Barmaki [ —“ —=1], son of Al-Khalid [+J&1]. Al-Sahl [je-—1] was very
intimate with the Barmakis and obtained all opportunities and facilities
from them. His position among the Barmakis gave him opportunities
whereby he pushed his sons Al-Sahl [je—] and Al-Fadl [J=—41 and Al-
Hasan [~—*1] forward. Fadl 1bn Sahl [ j¢— —' J=—] came into the service of
Fadl 1bn Al-Jafar [,—is — Je—2] and served him faithfully. Similarly
Hasan Ibn Al-Sahl [ J¢w—t o—t! om—>] served Al-‘Abbas [, Fadl Ibn Al-
Yahya's [ —! o—! Ja—3] son. Al-Mamian [o L4 made his brother Al-Hasan
[c~—3'] his minister after the killing of Fadl Ibn Sahl Dhurriyasatain
[ew—at J155 Jg—v o—t o8] and married his daughter Paran [o1,—]. It is said that



Al-Hasan [ -—+] remained minister until he became a lunatic. Apparently
he died around (235A.H.).”**

Al-Nadim [¢+—J1] observes: “Hasan Ibn Al-Sehl [ et ! ] WaS
one of the letter-writers whose works have been mentioned in Ikhtiyar al-
Manzam wa al-Manthair [, abdi =] by Ahmad Ibn Abt Tahir Al-
Tafar [Hs—ihlt alb o ot u—=1] and ‘Iqd Al-Fartd [+— &ues] by Ahmad Ibn
Muhammad Ibn ‘ Abdrabbih [44s o swz cpua]. "%

Al-Jahiz [&~3] mentioned in Istitalat al-Fahm [—edht D] that
“Hasan Ibn Al-Sahl [ ¢! o— —>] had translated a part of Jawidan-i-
Khirad [s,—= olis>] from Persian into Arabic.”* Anyhow, Hasan Ibn Al-
Sahl [J~—t o—t —=], &ccording to Al-Nadim [«+—d1], was “one of those
who had translated Persian literature into Arabic.”*

Many books on logic, Ma ba'd Al-Tabi'at [wl—ak) u—x ] (Metaphysics),
medicine, engineering, arithmetic, astronomy, astrology, chemistry,
physics etc. were trandated from Persian into Arabic by the above
mentioned Iranians. Their trandated volumes covered various sciences
of great countries and the works of al the prominent scholars of the
ancient countries and cities like India, Greece and Alexandria etc. As
these scientific and philosophical works came into the hands of Iranian
Muslims, they studied them and did a systematic research on them. In
this way, they became acquainted with Greek, Indian, and Iranian
sciences. After extensive discussions and experiences they invented new
techniques and terminology. In this way Iranian scholars did a great
service to the Arabic language and literature through several works of
‘tranglation” mentioned above.



REFERENCES:

1- Daif, Shaudfi. Tarikh Al-Adab Al-* Arabr (g ,— @341 &) [Al- Agr Al-* Abbast
Al-Awwal] 4™. Edn. [Egypt: Dar Al-Ma arif; 1966]. P.441.

2- Al-*Akib, ‘Isa. Ta'thir Al-Hikam Al-Farsiyah fr Al-Adab Al-* Arabr. (oS3 st
g @Y ¢ i ul) [Halab University: Dar Talas; 1989 ]. P.136.

3- Muhammadi, Muhammad. Al-Tarjumah wa Al-Nagl ‘an Al-Farsiyah fr Al-
Quran Al-Islamiyah Al-Ula. (DY 0 g ) B iy e A B2
Js¥1) [Beiriit: Manshirat Qism Al-Lughah Al-Farsiyah wa Adabuha f1 Al-
Jami‘ah Al-Lubnan; 1964]. P.7.

4- Qufrant Khurasani, Muhammad. Tarzkh ‘1lm Al-Adab.  (<s¥ ol 5,5) |
Exrract from Qufrant in ‘Abdullah Ibn Al-Mugaffa’ il . &1 4] P.54.

5- Al-Jahiz, ‘Amr Ibn Bahr. Al-Mahasin wa Al-Addad. (14—l 5 uistt) 27
Edn. [Cairo: Al-Matba' h Al-Jamaliyah; 1330H.E.]. P.34.

6- Mitz, Adam. Al-Hidarah Al-Islamiyah. (is3Y 3,la1) Vol.1, P.189.

/- Muhammadi, Muhammad. Al-Tarjumah wa Al-Nagl ‘an Al-Farsiyah fr Al-
Quran Al-Islamiyah Al-Ula. (A O N G W) e S 5 3 0
Js¥1) [Beiriit: Manshirat Qism Al-Lughah Al-Farsiyah wa Adabuha f1 Al-
Jami‘ah Al-Lubnan 1964]. PP.50-51.

8- Majlisi, Mulla Muhammad Bagjir. Bihar Al-Anwar. (; s¥1,%) 2" Edn. [Tehran:
Manshirat Mua ssisah Al-Wafa; 1403H.E.]. Vol.2, P.99.

O- Al-Jahiz, ‘Amr Ibn Bahr. Al-Taj fr Akhlag Al-Mulak. (25 331 G z W)

Revised by Ahmad Zaki Basha [Baghdad: Al-Matba ah Al-Amiriyah; 1914].
P.23.

10- Al-Jahiz, ‘Amr Ibn Bahr. Al-Taj fr Akhlaq Al-Mulak. (851 331 G 2 W)
Revised by Ahmad Zaki Basha [Baghdad: Al-Matba' ah Al-Amiriyah; 1914].
P.24.

11- Nabih Hijab, Muhammad. Mazahir Al-Shu‘abiyah fr Al-Adab Al-‘Arabr
hatt@ Nihayah Al-garn Al-Thalith Al-Hijrz. (atas



6 bl S OB Bk 3 8 oW i paadi) [Cairo: Maktabah Al-Nahdah Al-
Misriyah; 1961]. P.411.

12- Al-‘Akib, ‘Tsa. Ta'thir Al-Hikam Al-Farsiyah fr Al-Adab Al-‘Arabr. ( gt
g @Y1 G il (S3) [Halab University: Dar Talas, 1989 ]. P.140

13- Al-Hif1, Ahmad Muhammad. Tiyarat Al-Thagafiyah baina Al-* Arab wa Al-
Furas. (& 5 <« ou &3 oyl [Cairo: Dar Nahdah Misr: 1968]. P.181.

14- Amin, Ahmad. Duha Al-Idlam. (s%¥' ) [Coiro: 1956]. Val.2, P.171.

15- Muhammadi, Muhammad. Al-Tarjumah wa Al-Nagl ‘an Al-Farsiyah f7 Al-
Quran Al-lslamiyah Al-Ula. (1 0,8 & s 1 8 J&D 5 a2 )
Js¥) [Beirat: Manshurat Qism Al-Lughah Al-Farsiyah wa Adabuha f1 Al-
Jami‘ah Al-Lubnan 1964]. P.50.

16- Qufrant Khurasani, Muhammad. ‘Abdullah 1bn Al-Mugaffa’. (sl o &1 4s)
[Egypt: Al-Dar Al-Qumiyah Littiba‘ah wa Al-Nashr; 1965]. P.35.

17-1bn Abi Al-Hadid, ‘Abd Al-Hamid Ibn Haibatullah Al-Mada’ini. Sharh
Nahj Al-Balaghah. (i3 o—% ¢ ) [Cairo: Dar Al-Kutub Al-Arabiyah Al-
Kubra;]. Vol .4. P.137.

18- Qufrant Khurasani, Muhammad. ‘Abdullzh Ibn Al-Mugaffa’. (s o & 4s)
[Egypt: Al-Dar Al-Qumiyah Littiba‘ah wa Al-Nashr; 1965]. P.35.

19- Al-Mubarrad, Muhammad Ibn Y azid. Al-Fadil (J»w) [Dar Al-Kutub; 1956].
P.A4.

20- Brukilman, Karl. Tarzkh Al-Adab Al-‘Arabr. (g, @s¥1 &,6) Tran. ‘Abd Al-
Halim Al-Nagjjar 4™ Edn. [Egypt: Dar Al-Ma arif]. Vol.3, P.92.

21- Ibn Al-Nadim, Muhammad Ibn Ishag Al-Warraqg. Al-Fihrist. (c— 1)
[Beirat: Nashr Maktabah Khiyat]. P.127.

22- 1bn Al-Nadim, Muhammad lbn Ishagq Al-Warrag. Al-Fihrist. (c— 44
[Beirat: Nashr Maktabah Khiyat]. P.127.

23- Qufrant Khurasani, Muhammad. ‘Abdullah 1bn Al-Mugaffa’. (e 0 & 4s)

[Egypt: Al-Dar Al-Qumiyah Littiba‘ah wa Al-Nashr; 1965]. P.465.



24- 1bn Al-Nadim, Muhammad 1bn Ishaq Al-Warraq. Al-Fihrist. (c— )
[Beirat: Nashr Maktabah Khiyat]. P.118.

25- Ibn Al-Nadim, Muhammad lbn Ishagq Al-Warrag. Al-Fihrist. (c— x4
[Beirat: Nashr Maktabah Khiyat]. P.118.

26- Qufrant Khurasani, Muhammad. ‘Abdullah Ibn Al-Mugaffa’. (s s & 4es)
[Egypt: Al-Dar Al-Qumiyah Littiba‘ah wa Al-Nashr; 1965]. P.176.

27- Brukilman, Karl. Tarikh Al-Adab Al-‘Arabr. (g, @s¥1 &) Tran. ‘Abd Al-
Halim Al-Najjar 4™ Edn. [Egypt: Dar Al-Ma‘arif]. Vol.3, P.102.

28- 1bn Khallikan, Ahmad 1bn Muhammad. Wafaya Al-A‘yan. (ol—s¥ wldy)
[Beirat: Dar Al-Thagafah; 1972]. Vol.1, P.82.

29- 1bn Al-Qutaibah, ‘Abdullah 1bn Muslim. ‘Uyan Al-Akhbar. (s—s¥1 o +—s)
[Cairo: Dar Al-Kutub Al-Misriyah; 1952]. Vol.3, P.138.

30- Ibn Al-Nadim, Muhammad Ibn Ishaq Al-Warrag. Al-Fihrist. (c— 1)
[Beirit: Nashr Maktabah Khiyat]. P.244.

31- Brukilman, Karl. Tarikh Al-Adab Al-*Arabr. (g @Y1 &,6) Tran. ‘Abd Al-
Halim Al-Nagjjar 4™ Edn. [Egypt: Dar Al-Ma‘arif]. Vol.3, P.102.

32- Al-lsfahani, Hamzah Ibn Al-Hassan. Tarikhu Saniyyi Mulik Al-Ard wa Al-
ANbIYT . (st 5 o381 8 she 3 2u,6) 2"Edin. [Beirait: Dar Maktabah Al-Hayat;
1961]. P.13.

33- Brukilman, Karl. Tarikh Al-Adab Al-*Arabr. (g <Y1 #,6) Tran. ‘Abd Al-
Halim Al-Najjar 4™ Edn. [Egypt: Dar Al-Ma arif]. Vol.3, P.243.

34- Al-Isfahani, Hamzah Ibn Al-Hassan. Tarikhu Saniyyi Mulik Al-Ard wa Al-
ANbIY@ . (sLes¥l 5 233 S5k s 3,6) 2"Edn. [Beirat: Dar Maktabah Al-Hayat;
1961]. P.13.

35- Brukilman, Karl. Tarikh Al-Adab Al-*Arabr. (g «s¥ &) Tran. ‘Abd Al-
Halim Al-Najjar 4™ Edn. [Egypt: Dar Al-Ma arif]. Vol.3, P.43.

36- Ibn Al-Nadim, Muhammad lbn Ishag Al-Warrag. Al-Fihrist. (c— 1)

[Beirat: Nashr Maktabah Khiyat]. P.121.



37- Al-Himawi, Yaqub. Mu‘jam Al-Udaba’. (s=s¥ «—=s) [Beirat: Dar Al-
Mustashriq]. Vol.5, P.89.

38-Al-Baghdadi, Isma‘il Basha. Hidayah Al-‘Arifm Asma Al-Mu’allifm wa
Athar Al-Mugsannifm. (P R R P PR R FARTS
[Baghdad: Mansharat Maktabah Al-Muthanna].Vd.1, P51

39 1bn Al-Nadim, Muhammad Ibn Ishag Al-Warrag. Al-Fihrist. (cw 44 [Beirit:

Nashr Maktabah Khiyat]. P.113.
40-Brukilman, Karl. Tarikh Al-Adab Al-*Arabr. (g~ @Y1 #,6) Tran. ‘Abd Al-

Halim Al-Najjar 4™ Edn. [Egypt: Dar Al-Ma arif]. Vol.3, P.45.
41- Al-Jahishyari Muhammad Ibn ‘Abdas. Kitab Al-Wuzar@ Wa Al-Kuttab.
(<3 5 51y3 81 o) [Cairo: 1938]. P.230.

42- Ibn Al-Nadim, Muhammad Ibn Ishagq Al-Warrag. Al-Fihrist. (c— )

[Beirit: Nashr Maktabah Khiyat]. P.121
43- 1bn Muskiyah, Abii ‘AlT Ahmad Ibn Muhammad. Al-Hikmah Al-Khalidah.
(341 LSH1) [Cairo: Maktabah Al-Nahdah Al-Misriyah;1952]. P.18.

44- 1bn Muskiyah, Abii ‘AlT Ahmad Ibn Muhammad. Al-Hikmah Al-Khalidah.
(341 LSH1) [Cairo: Maktabah Al-Nahdah Al-Misriyah;1952]. P.22.

Chapter 111
The Contributions of Iranian scholarsto Arabic Prose

Before the advent of Isdam, the Arabs had relations with the
neighbouring tribes like the Tubbaan [c—=s] in the south and the
Mundhartyan [oy,i—u] and Ghassaniyan [¢we——] in the north of the
Arabian peninsula and because of trading somehow, they established
minimal  correspondence with one another which benefited them
mutually. However, the Arabs in general were comparatively less
acquainted with education. Their literacy rate was low and their writings
were insignificant. Ibn Al-Qutaibah [i—sd ,—'] remarks that “at the time of
the advent of Islam only seventeen males and very few females knew

how to write.”?



Quraish [,~%] was the most powerful tribe among the Arabs but the
number of literates was very low among them, and despite the progress
made by Iran and Byzantium in the field of art at that time, writing did
not exist among the Arabs.

Some of the researchers like Theodor Nicholson believed that “during
the dark days Arabs were of course aware of poetry or verse and they
were also singing songs but they had not understood the techniques of
prose writing and had not benefited from it, because, in every
community, verse precedes prose. Since poetry is the language of dreams
and prose is the language of the mind, there is no doubt that the
development of dreams in individuals and communities aways begins

before the development of mind.”?

Some otherslike Dr. Zaki Mubarak [+ s5] believes:
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“That Arabs of the pre-lsamic period also knew the techniques of
prose, because according to him, it is unbelievable that while the
Iranians, Indians, Egyptians and the Greeks knew prose writing since
the fifth century B.C; Arabs did not know the same in the fifth century
AD."?

Anis Al-Mugaddasi, [~ ~—'] one of the contemporary ‘Arab
researchers, has discussed and sought out this issue in his precious book
‘Tatawwur Al-Asalib Al-Nathriyah' [ cdus ]

He has presented useful information on the basis of authentic sources
like the ones quoted by ancient writers, or as derived from the Holy
Qur’an. The main points of the said book are as below:

1- “The age of ignorance preceding the advent of Islam did possess a
kind of rhymed prose which was used by the priestly class and religious
ingtitutions and hence it was known as ‘Sg‘-i-Kuhhan' [oLgs a=—u]. It wWas
of soft style which resembled the Sarahs (chapters) of the Holy Qur’an,
especially the preliminary Sorahs. And it was this similarity and



proximity which had made some of the Arabs allege that the Holy
Prophet (PBUH) was a Kahin (soothsayer). This rhymed prose was a
link between poetry and simple prose but had not at all attained the status

of astandard prose writing.

2- It can be deduced that in this period there was a kind of simple
prose which was devoid of al bounds and superficialities prevalent at the
various socio-economic levels of the Arabian life, the examples of which
can be seen in the prose of the early days of Islam. Nevertheless, Arabic
prose writing in this age, whatever its style or custom, did not make any
significant progress nor did it have any prominent influence upon Arabic
life. During the entire first century of the Hijri (ISlamic) Era, Arabic
prose did not lose its simplicity. Writers expressed themselves in the
most simple words, prevalent phrases and compositions. They did not
make any concerted effort to make their writing attractive to classify
their deep thoughts. In fact, Arabic prose, in those days was still passing
through its natural course and did not possess any formal rules, nor did
they deem it necessary to devise any linguistic convention.”

The Period Of ‘Abd Al-Hamid & Ibn Al-Mugqgaffa’ [ o 5 ddlis
]

At the beginning of the second century, A.H. Arabic prose went
through a change as a result of which the art of writing entered a new
phase and adopted a method to which the Arabs were not vyet
accustomed. This great revolution left a deep impact on the Arabic
literature during the life-time of two great writers viz. ‘Abd Al-Hamid
[+—+1ue] and Ibn Al-Mugaffa’ [e—aali ,—]. “Arab historians and authors
have also considered these two scholars, especidly ‘Abd Al-Hamid

[4e>14¢], the most influential agents of the said change.”®

‘Abd Al-Hamid [+—<#4¢], Who is aways mentioned as a writer, had
Iranian disposition and was one of the secretaries in the court of the
Caliph Marwan Ibn Muhammad [+—2 — 015,—], the last Umayyad Caliph.
“This great writer, through his new treatises written in a lively style,
attained a high rank in the art of writing and became the founder of a



novel school of Arabic prose and Sabk Al-Hamidi (mode of Hamidi &h—

«4a1) also became famousin the history of Arabian literature.”®

““Abd Al-Hamid [+—<*4¢] was one of the Iranians residing in Anbar
[,.—]. From there he went to Syria and began writing first under Salim,
the secretary to Hisham Ibn ‘Abd Al-Malik [elii—s ,— alia], Who (Salim)
was aso an lranian. Then, when Marwan Ibn Muhammad [ ot Vg s
+—=| was appointed chief of Armenia, [¢w.—s)] he joined him and went
with him to Armenia. Thereafter when Marwan Ibn Muhammad [ ;— ¢y,—
+—=]| became a Caliph, ‘Abd Al-Hamid [+—«34s] was in his service as
before, and was working as secretary in the court of the Caliph. But he
was killed due to hisloyalty to the Caliph.”’

All  the Idlamic authors who have written about ‘Abd Al-Hamid
[+—=314s] have something to say about his eloquence and his ability in the
art of writing and have pointed out the new style introduced by him in
Arabic prose. The method initiated by ‘Abd Al-Hamid [+—31us] in
Arabic prose writing was so fresh and novel that some of the writers
have considered this period as the age in which the art of Arabic writing
actually began.

About his ability Ibn ‘ Abdrabbih [4,4s »] said:
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“ *Abd Al-Hamid [+—#/¢] was the first one who introduced eloquence
(in prose) and simplified it. Smilarly, he freed the Arabic verses from
the traditional bondage.”

And Ibn Al-Nadim [«4d) 1] said :
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“ ‘Abd Al-Hamid [+—tis] was the one who made the path of

eloquence easy in respect of the art of letter-writing.  The scribes
imitated his style in correspondence.”

Others have aso said similar things about him. ‘Abd Al-Hamid
[+—*11s] became so well known and his prestige spread to such an extent
that it was reflected in the works of ‘Arab writers. ‘Abd Al-Hamid
[«—+14s] uplifted Arabic literature, which was the consequence of the



simple ‘Arab environment of that time and decorated it with the beauty
and spirit of words that, appear very natura and charming. Moreover he
followed special norms and traditions in correspondence. Consequently,
he introduced a new method of writing which was very new for the
‘Arabs and proved a novelty for them. Obvioudly, it aso astonished his
contemporaries and made them praise it. It also made scribes and
correspondents imitate his style. In this way its importance and
popularity was reflected in Arabic literature. A research into the factors
leading to this change will bring to light many points in the history of
Iranian and Islamic culture. It is certain that the birth of the technique of
Arabic prose writing is the result of several factors which should be
sought both in the change which had taken place within the language and
out of its interaction with the ‘Arab environment. Merely the study of the
history of ‘Arabs and a research into the quality of the Arabic prose in
the pre-lsdamic as well as the beginning of Islamic Era will not be
enough to show the origin and the causes of it. Rather it is necessary to
refer to the history and civilisation of Iran and, similarly, to the civil
administration of Isam and its historical roots. Fortunately the
authorities in history too offer us vauable information. Historian Abt
Hilal Al-*Askart [ St S »—1] is of the opinion that the softness which
‘Abd Al-Hamid [+—3\4s] employed in Arabic prose, became the cause of
this great change which was derived from the softness of Persian
language and literature. In this connection he says. “Anyone who uses
each and every word of his language in the finest possible way gains a
similar proficiency when he works for any other language. Don’'t you
observe that the writer ‘Abd Al-Hamid [+—«314¢] who has left ideas in the
art of writing for the future generation had extracted the beauties from

the Farsi language and then turned them into Arabic?’*°

In order to understand the extent of Persian influence on Arabic prose,
it is necessary to look at the method of Iranian writing in the Sasanid Era

in terms of the details available from historical sources.

Methods of Writing in Sasanid Period



In the Sasanid period the status of scribes and secretaries at
government levels were meant for nobles and high class persons. Yet it
should be borne in mind that mere nobility of race was not enough for
attaining the said status. Appropriate ability and knowledge in the field
of writing was a must. Therefore, for taking the responsibility of a
secretarial job, it was necessary to learn the essentids at a particular
academy and to acquire the needed fluency in speaking and writing. One
of the reforms made by Khusru Anashirwan [o S50 9, >
79A.H./531A.D.] after the removal of the disturbance of Mazdak [2s;—]

was “the order that the children of the noble class, especially those who

had become orphans after the killing of their fathers, should be sent to
centres of learning so that they could learn knowledge and culture and
become fit for working a the court” As mentioned by Firdaust
[—-s 2], Ardishir Babakan [0S —ss, 41A.H./226A.D.] had made “it a
rule always to protect and safeguard the best writers in his court. He used
to send those who were very weak in penmanship to the charged affairs
of the governors”*® From this it is understood that the secretaries were

graded according to the level of their ability.

Historian Ahmad Ibn *Ali Al-Qalgashandt [easaldll e o a2
has elaborated on this point:
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“Snce the kings of Iran appreciated the job of secretaries and were
giving them high positions, they expected those who wanted to enter the
court to be subjected initially to a test by the court managers and if
found fit they were first sent to obtain local knowledge. Thereafter, they
were promoted gradually from one post to another until they reached the

highest rank in the court of the state.”**

Apart from some specia knowledge which was essential from the
technical viewpoint, the secretaries of the court were also required to be
acquainted sufficiently with contemporary art and culture.



Aptitude for Art

The writers of the Sasanid period, especialy the court scribes, have
imparted distinction to their works. Accordingly they have given greater
attention not only to the beauty of paper, ink and attractiveness of letters
but have aso endeavoured to hide the meaning skillfully behind the
wordsthey used in anovel manner.

This enthusasm for art had attracted the attention of ‘Arabs in the
Islamic era in a big way, as has been pointed out by some authors of that
period. Al-Jahiz [&~—31] in his book ‘Al-Haiwan [¢s—31] has quoted
Ibrahim Sindi [¢a—v o2 —i] who showed his displeasure over the
punctilious attention by Zanadigah (i—su3), whose beauty of letters had
encouraged the calligraphers; for selection of fine and shining paper as
well as using black and bright inks:
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“Till today | have not found the paper quality and calligraphy writing

which is found in his books.”**

In the Islamic history pertaining to the Sasanid period one often find
comments about certain counsels and exhortations having been written in
gold water. It is well known that Khusru Anashirwan [ofs s 5 ,—>] had
passed orders that the admonitions and counsels of Buadharjumihr
[ 4,35—] should be written in gold ink. “It was the command of Khusru
Parviz [—jp s—>] that sheets in which requests for state finance
submitted to him be moistened with rose water and saffron as Khusru

Parviz [ 5 s ,~+] did not like smell of ordinary paper.”*®

The progress made in art and painting in this period is the best
example of his love for art and is one of the consequences of it. In some
of the books which reached the Arabs during Sasanid period, samples of
this elegant taste can be found.

From the qualities narrated by Hamzat Al-lsfahant [alei—e s =], it
appears that these pictures illustrating the text were made very
painstakingly and they personified all the details. Tabari [s,—+] describes
a book depicting the capture of Afshin [cwe—d 226A.H/841A.D.] (one of



the famous Muslim commanders) which contained Kufriyat (blasphemy)
[e1—,&]. This book was found at his residence and it was decorated with
gold, gems and brocade. “It was the book Arzhang [&—3,] which was
considered one of the sound proofs of his atheism and heresy. It was
attributed to Mant [3—] and was well known as a masterpiece of painting

and designing in that period.”*®

In addition to the outward beauty they also endeavoured to embellish
the composition of text material with good phrases and meaningful
words which did not violate the rules and regulations of good writing.
That is why their works appear as eloguent and as graceful as possible.
Very often the treatises and sermons, which were believed to be of the
Sasanid period were accepted as most eloquent during the Islamic Era
As mentioned, Firdaust [—~2] too has regarded fluency and calligraphy
as the two qualifications of a scribe (Dabir »,—s). Al-Jahiz [&~—-1], while
comparing Arabic and Iranian eloguence together, has given preference
to the Arab eloquence as it was improvised and extempored; even as
Iranian eloguence had reached a high standard as a consequence of
reflection, planning, composing, compilation, learning and training.*’

It is equaly worth mentioning that in respect of letter-writing there
existed atreatise belonging to the Pahlavi Era.

Al-Jahiz [&~.3] also speaks about a book named Karwand [+—j,s] in
this context; and from it, one gathers that Iranian books were known in
his time too.

Sometimes, in the Arabic works, some texts which contain the rules
of writing, also found in Pahlavi books and treatises can be encountered.
One of them is a passage in detail quoted by Ibn Al-Qutaibah from Taj
Namah [+ z5] concerning the duties of a scribe. It also contains some
rules particularly about the art of writing and correspondence. The
following statement is taken origonally from Ibn Al-Qutaibah [&.&) .x1]:
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“ When you ponder, then do not make haste; and when you writ down
something, then do not plead excuse. Do not seek help from superfluous
people because it is an exercise in vanity. Do not show negligence in
research because it is a flaw in your treatise. Do not play words with
words and do not move a meaning away from its original meaning.
Honour your writing by three things: it should be covered by sincerity; it
should be diffused properly and the meaning (or concept) should
properly be maintained. Gather many things and say it in short. But the
presentation of your writing to the readers should be like the
presentation of a king to his subjects. But whatever great or small you
say, the words of the writer is only like the capability of the king who can

make a great thing more great.”

For comparison, this evidence will be presented in the later part of
this chapter.

From all these arguments it can be understood that, in the Sasanid
Era, the art of writing and exposition contained rules which were in
vogue and writers were learning them from such books and treatises
available at that time. It is also known that among the books of the
Sasanid Era which had reached the ‘Arabs there were treatises which
existed independently as well as in books like Taj Namah [«—Uzl—].
Therefrom these passages found their way into Arabic literature.
Professor Christianen comments on forma prose, stylish writing and the
softness of style in the treatises of the Sasanid Era is reproduced here:
“The lranians have, from ancient times, given much importance to their
apparent considerations and beauty. Official orders and specia letters
ought to be aways written with artificial softness and in appropriate
style. In the writings of this age words of wisdom, mora sermons,
religious discourses, poems and riddles were woven together to create
fine and elegant anthologies. So much effort and diligence was made in
the manner of writing and addressing these letters that the position of
both the writer and the receiver of those letters could be very well



ascertained merely by looking at them. In the letters which were
exchanged between the Sasanid kings and an officer or with any
neighboring ruler showed the same tendency and liking for the style of
expression and the beauty of words which is seen more clearly in literary

books of Pahlavi eraand in coronation addresses.”*°

Arabic Prose and Iranian Secretaries

Now that some information is gained about the art of writing in Iran
in the Sasanid era, it is time to look at the Arabic prose and the factors
which played an effective role in its progress. It is stated that in the
second century of the Islamic era a big change had taken place in Arabic
prose writing as a consequence of which the foundation of prose
technique became very sound and it made further progress. Likewise it
can be said that, according to the historians of Arabic literature, the most
influential source of the said change was ‘Abd Al-Hamid Katib [ a—wsius
«—s]. According to Aba Hilal Al-*Askart [ Se— J— —1], ‘Abd Al-
Hamid [+—w#'4es] through his mastery over Persian and his acquaintance
with its styles, succeeded in inventing his own supple writing in Arabic.
To understand the extent of the penetration of the Iranian element into
Arabic prose in order to give a new form to it, one has to look into the
history of Arabic prosein thefirst century of the Islamic era.

The first century of the Islamic era was, on the whole, not so good for
the progress of Arabic prose and for the advancement of the art of
writing, because, firstly, the upper class Arabs did not give importance to
the job of writing and correspondence, and were of the opinion that
learning was appropriate for their subordinates. Secondly, the
conservative people and the ascetics among Muslims aso did not
consider the work of composing and compiling praiseworthy. Although,
in this period, some of the methods which later on took the form of
knowledge like Qira’at, Tafsir, Figh, and Hadith, [ ¢ st -3
Cud— 5 4 « pw—a] €tc. were being discussed in religious circles, yet they



were being narrated oraly like the traditions and poems as in the days of
ignorance (pre-Islamic), and had not been transformed into compositions
and compilations. In this period, the only viable center of the art of
writing was the court of the Caliphate which dowly developed with its
organisational growth and became a great centre for writers. “The most
important elements which caused the advancement and transformation of
Arabic prose were the secretaries of the court. Since Arabic was the
official language of the state they increased its influence and domination
day by day and prepared it for further progress”?® “In the machinery of
the Caliphate, apart from the fact that the organisation of the court and
the secretariat were on the lines of the Iranian constitution, these
organisations grew under the observation and influence of the Iranian
secretaries and, their source of knowledge or, in other words, ther
culture too.”?* This is how artistic Arabic prose-writing was born and
thereafter began its progress towards substantial improvement by
following the routes through which Iranian culture and literature had
entered Arabic prose.

For further clarification, it will be fruitful to pay some attention to the
works of two writers, namely, ‘Abd Al-Hamid [+—<#+4s] and lbn Al-
Mugaffal [~ ,—1] who had brought about a similar change in Arabic
prose and also look at some prose selections from their works. When
study one of the treatises of ‘Abd Al-Hamid [+—w#4s] and Ibn Al-
Mugaffal [0~ ,—I] and compare them with one of the works of earlier
Arabs or their contemporaries, one will find a distinct difference between
the two. But if one also want to ascertain the causes which brought forth
this difference, one has to undertake a more serious and deeper study.
The reason for this approach is that the difference between their
penmanship and that of predecessors is not limited only to a few aspects
of writing. This difference is a maor one and can only be understood
after a thoughtful study of different works. In the works of ‘Abd Al-
Hamid [+—+us]  and Ibn Al-Mugaffa’ [~ —i] the elegance of art, the
beauty of style, fineness of phraseology and the variety of meanings
make their works much more superior and distinct from the old Arab

writings.



In order to have a better grasp of this cultural impact of the Iranians
on the Arabic language, one can say that the change brought about in
Arabic prose was confined not only to the form and style of composition
in prose writing but it also involved the deepening of the subject matter
in thought and meaning. Thus, the change was two-pronged; one was in
respect of meaning and thought while the other related to the style and
form in composition-which would be elaborated in the subsections to
follow here.

Transformation of Arabic Prosein Respect of Meaning and Thought

One of the factors which made the works of ‘Abd Al-Hamid [i—e#ius]
and Ibn Al-Mugaffa [e2—saali ,—1] prominent was that both the writers had
employed Arabic for presenting new themes and in this way, they
advanced a new pattern of thinking. Not only did the governmental
dissertations penned by them in politicd and administrative matters
provide freshness to the language but some of their works pertaining to
literary and moral themes, known to the Arabs, possessed a similarity
with pre-lsamic and early Isdamic works which made them wonderfully
unigue. Even today, when studying them, and comparing them with the
works of their contemporaries, one will find that they are the fruits of a
wider vision, awider thought, a broader mind and a brighter intelligence.

The reason for this difference can be explained in this way: The
knowledge of ‘Abd Al-Hamid [+—3us] and Ibn Al-Mugaffa’ [/—saal —]
was not limited only to the level of their contemporaries knowledge, but
they were connected with a wider culture and had enriched ther
intelligence from another source. It is important and remarkable that “the
themes and thoughts which were reflected in the works of ‘Abd Al-
Hamid [+—#14¢] and Ibn Al-Mugaffa [—d ,—1] and their
colleagues were picked up from lranian works and were translated from
Persian into Arabic. Likewise many of the topics, themes and treatises
were imitated from the said works. Moreover, some of the scribes
belonged to the same group that had trandated those works into
Arabic.” %



What has been mentioned in Arabic literature shows that the treatises
of Ibn Al-Mugaffa’ [0l —], whether they are his own works or his
trandations are unique in Arabic literature from the view point of theme

and meaning.

Abi Al-Fadl Ahmad Ibn Abt Al-Tahir [l ot At Jiadll
~bl] Says. “It is generally accepted that no one has ever risen to the
level of Ibn Al-Mugaffa [e—t ,—1] nor has anybody before him

"3 3o, there is no doubt that the cause

written such words and sentences.
of the publicity of the treatises of Ibn Al-Mugaffa’ [~ —1] was the fact
that these treatises were made up of the topics which looked novel in the
atmosphere of Arabia and provided freshness to the Arabs. Ibn Al-
Mugaffa’ [o—zali .—f] opened a new chapter in Arabic prose to employ it for
various purposes. In spite of the popularity that ‘Abd Al-Hamid [+—esius]
gained in the history of Arabic prose, many of his works cannot be found
now. Only two treatises of this great writer are available now: One of
them is the letter which was communicated by the last Umayyad Caliph:
Marwan [o15,—] to his successor ‘Abdullah [4u—s] and the other is a thesis
wherein he had addressed a class of the secretaries of his time

enlightening them about their duties and responsibilities.

For ascertaining the sources through which ‘Abd Al-Hamid [s+—os14s]
derived his power of initiative and introduced new thoughts in Arabic
prose, the only method is to scrutinise these two available treatises. In
the first letter one will find that though this letter was penned in the
Arabic environment, yet looking at its topic and themes it is of the
pattern of the available Pahlavi literature. Such trandations were in
vogue among the intellectuas of those days, especially the secretaries
and scribes. The main subject of this letter is administration of the state
and the rules of governance. “ ‘Abd Al-Hamid [+—«3ias] through this
letter, for the first time, introduced new methods of Arabic writing
which, had not been adopted by any author in Arabic language until

then.” 24

In this treatise, he has discussed new themes like diplomacy, poalitics,
state administration, regulations of training, especially that of elders and



princes, war techniques, comprehensive laws o psychology and the
methods of dealing with subordinates and the needy among several other
related topics. The language of these topics became a part of Arabic
prose in official correspondence. Dr. Muhammadi [¢+.#] says.
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“A set of books were in the form of counsels which were the words of
one of the Sasanid kings addressed to his successors on different subjects
regarding the rules of kingship, royal etiquette, ethics etc. The Arabic
trandation of these are known as, ‘Uhiad wa Wasaya [uvt—es 520—pd],
(Covenants and wills). A few treatises similar to them were ‘Ahd-i-
Ardishir [ —as,/ «—<], *Ahd-i-Anishirwan [01g ot oit dge], * ADC-i-
Qubad [s—4 .| and ‘Ahd-i-Shapir [, x—s +—¢|, and they have also left
their imprint on the Arabic literature. The composition of such thesis
became prevalent in the Islamic society of this period and it remained in
vogue in subsequent centuries among Muslim writers. Hence the books

Pand Namah Sabuktakm [ aatity], Qabasnamah [wt—w x4 and
Siyasatnamah [+t c—wt] etc. written by Iranians, belonged to

this category of literature.” %

It may be noted that treatise of this kind which came into existence in
Arabic were the outcome of the Arabic-lslamic environment in their
details and petty matters and that they, basically and comprehensively,
have been considered the imitations of Iranian works, rather, a
continuation of them. As the treatise of ‘Abd Al-Hamid [+—314s] was the
first of its kind to be published in a novel style of writing in the Arabic
society, it earned unprecedented popularity and became a mode for
other writers, because, in this period, the court scribes and the Caliphs



gave much importance to such themes. One such letter which was
written by Tahir Ibn Al-Husain [ o—11 ab] to his son *Abdullah
[44—s] has been quoted by Ibn Al-Khaldin [0 ). It is said that
“when this letter came to the notice of Ma min Al-Rashid [+.—s )1 0 L] he
was so pleased and astonished that he issued orders that the letter should
be sent to al the state employees in all the provinces and that they

should be instructed to follow its rules.” %

In the letter written by ‘Abd Al-Hamid [+—34¢] addressing the to the
secretaries as a professional class of secretaries and the contain rules and
regulations of secretarial practice. These letters by ‘Abd Al-Hamid
[—x31us] are referred to by Qalgashandi [s+-:—als] who believes that “they
have become the source of all the conduct and traditions which the

secretaries in the Caliph’ s court considered necessary to follow.”?’

As pointed out earlier, the state administrative organisation of the
Caliph came wunder the influence of Iranian ideas on public
administration, because the court secretaries attached a lot of
importance to them. Therefore, the court scribes of the Caliphate
endeavoured to follow the Iranian custom by introducing them in the
court of the Caliphs.

From the fragments describing the duty and conduct of secretaries,
picked up from Pahlavi books like Taj Namah [+—u ] it is understood
that they found their way into the works of Islamic writers. This kind of
work was also found among the Pahlavi's literature, so it can be inferred
that these fragments were also trandated into Arabic. It may further be
stated that this type of work, which came into being in the early period of
Islam, was similar to the treatise of ‘Abd Al-Hamid [+—s#1us] and also in
no way different from those fragments which were translated from
Pahlavi. Thisisin terms of thematic similarity.

Here one can say that this treatise of ‘Abd Al-Hamid [+—w3\ts] iS
nearer to the works of Iranians because there is a similarity between
some of the parts of this treatise and some of the translated pieces from
Pahlavi. Ibn Al-Qutaibah, in ‘Uyan Al-Akhbar [,—>% o,—¢] has copied a
section o the words uttered by the Mibadan wa Danayan [o—uts 5 lu—; s]



(Priest and Savants) mentioning the attributes (qualifications) of a
secretary. “Undoubtedly this writing has been picked up from a Pahlavi
book because they were related to one of the Pahlavi kings or to any one
of the Zorashtrian priests or savants”?® The remarkable point is the
similarity that has been seen between it and a portion of the thesis of
‘Abd Al-Hamid [+—3'4¢]. It is such that if the style of writing is put aside
which varies in every period, this similarity becomes so conspicuous that
it is impossible to consider them alien and must be regarded it as a case
of inter-relationship arising out of mutua influence. Both these portions
are presented for comparison:

1- The fragment quoted by Ibn Al-Qutaibah [i—& .—] from the words
of the Mibadan-i-Mabad [ » olw ] (chief priest) is the following:
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“ The secretary of the kings had well-guarded eyes, sharp ears and
tongues, because there is none greater in happiness than the ministers of
the kings when the kings are happy with them; and none is closer to
danger than the ministers of the kings when the kings expose them to
dangers. The accusation is raised by the ministers if their advices to the
kings become advice for themselves and their reliance becomes greater
when their diligence for the kings becomes diligence for themselves. The
spirit does not accuse its body neither body accuses its spirit, because
the decline of their consideration of each other is the lack of the favour
of them both. The harmony of their consideration is useful for both of

them.”

2- The passage which is seen in the preface of ‘Abd Al-Hamid's
[4+1u¢] address to the secretaries of histimeisasfollows:
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The king organises, the affairs of (sultanate) through you

(secretaries). Your planning, and your policies, may Allah rectify their
authorities, unite them, and (as a result) their countries flourish. The
king needs your help in maintaining the greatness of his kingdom and an
heir for him in his old age. He can not be free from your assistance as
far as his kingdom is concerned. There is no equal (for him) except from
amongst you. You are like their ears by which they listen. You are like
their eyes by which they see. You are like their tongues by which they
gpeak and you are like their hands by which they derive strength or
power.”

By comparing these two passages and, by keeping in mind what has
been said earlier concerning the trandation of Pahlavi works can be
understood as to what extent ‘Adb Al-Hamid [+—w34s] and those of his
level and rank had benefited from their Iranian sources with respect to
the selection of subjects and topics and aso from the viewpoints of
meaning and thought.

Transformation of Arabic Prosein The Matter of Form and Style

Besides the changes which had taken place in Arabic prose regarding
meaning and thought, in the time of ‘Abd Al-Hamid [+—34¢] and Ibn
Al-Mugaffa’ [2—sall ,—], there had been, as said, a change in its form and
style too which is worth a deep study from every angle. In order to
clarify it further, given below are the methods of Ibn Al-Mugaffa’ [ o—!
] and ‘Abd Al-Hamid [+—*u¢], who in fact were the pioneers of the
art of Arabic writing:

The method of 1bn Al-Mugaffa’ [eidi ]

Ibn Al-Mugaffa’ [~ .—1] is well known for his free style, that is, a
manner in which the writer makes the words and writings fully follow



the meaning and keeps them in their original and simple form. This style
isknown in Arabic as Sabk Al-Mursal [ J A ¢kes Mursal's Styl€].

This free (independent) form (appearance) was not an invention of
Ilbn Al-Mugaffal [0~ ,—f] because it is nearer to the nature of the
language (Arabic), and it was in vogue in the ‘Arab states even before
Ilbn Al-Mugaffa’ [~ ,—1]. But the method adopted by this writer in his
books was novel in Arabic literature. “lbn Al-Mugaffal [o~—i ,—1] was the

first to compose a style and a discipline for writing his books.”>!

In the works of Ibn Al-Mugaffa’ [~ ,—1], nothing except a strong
analogy and a speciad feature are available to indicate as to which
portions in his writings might have been taken from ancient literature or
extracted from the Pahlavi books. His books are on the topic of sermons
and wisdom and, he has assembled them in an organised form with his
distinct mastery, abandoning the discordance seen in similar Arabic works.
This novel composition in the works of Ibn Al-Mugaffal [e—sil —1] is
certainly not an imitation of his contemporaries; since books having this
style did not exist earlier. Till that time, in Arabic language, compilation
and composition of such subjects had not reached much fluency. Hence
there is no doubt that this style is the result of his vast learning and his
acquaintance with the Pahlavi works. On the basis of great similarity
existing between the Arabic literature and the lranian literary works, one
can say that the change which took place in the composition and
compilation in the Idamic literature in the Arab world was certainly
related to the literary works of Iran.

When one says that the artistic Arabic prose came into existence under
the talented Iranian secretaries and scribes who had attained excellence
as a result of their acquaintance with Iranian culture and style one does
not mean to suggest that all the modes of expression including the
different figures of speech adopted in Arabic language and literature were
taken from Iran.

It must be mentioned that every language has its own independent
characteristics and structures which have a powerful influence on the
beauty of its description; which is why some elements of writing considered



beautiful in one language become meaningless in another. It should also
be kept in mind that after the advent of Islam, Arabic became popular
among different communities and it acquired an esteem and a status
which had never happened to Pahlavi or Persian. Thus, in the later
centuries, in order to justify its reputation, the Arabic language got a
great impetus which was not so in case of Iranian at that time.

Keeping in mind these two points, it can be concluded that one of the
factors which influenced Arabic writing and which provided the
background for the subsequent changes in Arabic prose, was the Iranian
aptitude for art and artistic-expression. Before the advent of Islam and
prior to the influence of Iranians in the regimes of the Caliphs, the work
of writing, like the rest of individual as well as collective affairs of the
Arabs, was very simple and unadorned. In their own lives, they had
neither etiquette nor any conventional rules. In oratory too, they were
amost free from every limitation except their own natural instinct. For
writing too they did not have any limitations. But, contrary to it, in
Sasanid Iran, writing was regarded as an art and the writer was bound to
make the utmost effort for beautifying his works and to follow the rules
framed for that purpose. During the Islamic era, when the job of Arabic
writing fell into the hands of Iranian scribes of the court, this aptitude for
attractive writing developed among them also. Soon the rules and
regulations conforming to the structure of Arabic language developed
resulting in elegance of style in accordance with the Arabic and Islamic
atmosphere.

The first effect which appeared as a result of the said aptitude was to
be seen in the outward appearance relating to the nicety of letters and the
beauty of handwriting as well as the quality of the paper to which some
of the Caliphs had paid attention. Since this was a novelty in the eyes of
the Arabs it got reflected in Arabic works. It is written about Walid Ibn
‘Abd Al-Malik [el u—s — 4_J4] that “he was the foremost Caliph who paid
attention to the job of writing and ordered that, for this purpose, good
quality paper should be used and scribes having a beautiful hand-writing
should be employed and that the official letters should be adorned with
appropriate captions and forms. These rules were not followed after Al-



Walid [+—J4] because until then the taste for art had not gained roots in
Arab society. Due to this the same old manner was followed during the
periods of ‘Umar Ibn ‘Abd Al-‘Aziz [ 2804 —¢ — —¢] and Yazid
Ibn Al-Walid [+ —! 4= 3]. But after the Umayyad era when the Caliphate
came into the hands of the ‘Abbasid and the center of Caliphate was
transferred to the lranian environment, that is, to Baghdad, the inborn

talent emerged and the taste for art too got a favourable ground.”*

In the works of the Sasanid period they have given a lot of importance to the
preparation of eloquent prologues to sermons, letters etc. The specimens of such
forewords which were, normally, in the praise and adoration of Allah and thanks-
giving to him, could be seen in the addresses and letters of the Sasanid kings in
the Shah Namah [«uas] of Firdaust [ .3 2] and some other books of history and
art which were trandated into Arabic. It is seen from the narration of Baihagi
[ =] that such efforts were also made even in prefaces to make them equal to, if
not more beautiful than, the original ones. He writes that “Khusru Parviz [ ;.
3], after defeating Bahram Chubin [cus~ o1 4], ordered that the scribes should
pen down the events which had taken place between him and Bahram Chabin af
osz] and the secretaries too acted accordingly but when they presented the same
before Khusru Parviz [ 35 » 5,>] he did not like the preface. Thereupon one of the
scribes wrote a more fluent foreword which pleased Khusru Parviz [, 3]

very much and he gave a promotion to the writer.”*

This style was not in vogue among the Arabs, either before or after the advent
of Islam; letters were being written without formal prefaces and conclusions prior
to ‘Abd Al-Hamid [+—314¢]. They used to both begin and end with the subject
matter only. After ‘Abd Al-Hamid [+—1u¢], the writers began to write such
prefaces gradually. Before long, it became the most important duty of the
secretaries to open afield of contest for beautiful and artistic writing. Of course,
the prefaces written in the letters during the Islamic era in Arabic were different
from those of the Sasanid. In any case, the Arabic writers had grasped this mode
and style from the Iranian writers and their works.

In the trandation of an extract from Christensen regarding the stylish
letter writing during the Sasanid Era, one of the points mentioned in that
passage was about the special case being maintained in the matter of the



ranks and the position of the writer and that of the addressee. This
observance was due to the fact that, at that time, specia titles were in
vogue for the holders of varying ranks and positions and hence this
difference was reflected in the letters too. This practice in style was so
popular that it continued till the end. Somehow, this practice did not
come in vogue in Arabic prose. The same style of writing continued for
quite a long time even after the propagation of Islam. It was after the
second century that Arabic writers began to adopt the classification of
words and passages or phrases along with that of the audiences and the
addressees. Gradually the usage of words suitable for the exigencies of
the situation and thereafter the adoption of words appropriate for the
status of the hearer became one of the essential qualifications of an
orator. Then, before long, in the subsequent centuries, the court writers
knew no bounds in using titles and respectful words.

This passage of Al-Jahiz [&~—31] pictures the first stage of the adoption
of thisstylein Arabic:
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“ It is desirable for the speaker to know the values of the meaning and
weigh them between the values prevalent among the listeners and
between the values of the conditions. So for every strata of society an
expression is made out of it.”

A study of the famous book Risalat Al-*‘Adhra [ ydealt W]
written by lbn Al-Mudabbir [ s+—1 —] makes us understand the extent of
the attention of the writers and their response towards it in the initial
stages. (This Paper has been published “1931 A.D.” with same name in
Egypt).

As it has mentioned briefly earlier, phraseology was also one of the
common features of Persian prose writing which found its way into
Arabic literature. The use of, phraseology in writing and word-play was
the result of amusement in the life of the lranians and their flair for
sophisticated living and love for their language.



These were some of the common general principles which found way
into Arabic prose through the Iranian art of eloquence and sophisticated
writing. Thereafter it was diversified into different shapes and forms

according to the demands of the new environment.
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TheContribution of Iranian scholarsto Arabic Pogtry

Arabic poetry, in the early days of Isam, was not different from the
poetry of the Preldamic Era with respect to language, thought and
imagination It contained dl the Bedouin peculiarities and crudeness that
are found more or less in primitive Arabic poetry. This kind of poetry
continued till the end of the first century A.H. During that period, Arabs
used to compose poems in Arabic and non-Arabs could not make any
attempt to compose Arabic poetry. But from the beginning of the second
century, A.H. i.e, the end of the Umayyad Era and from the beginning of
the ‘Abbasid Era, the influence of non-Arab civilizations and
communities became effective and influential since Muslims had social
contact and proximity with non-Arabs for nearly one century. Therefore,
from the beginning of the second century A.H. non-Arab Muslims
started engaging themselves in those affairs which led to the defeat of
their Arab predecessors in this field. The most important element given
to the Idlamic civilization was a new manifestation, progress and
perfection was none other than the Persian element with which the
coming of the ‘Abbasid to power, deeply influenced the pace of the
Isamic civilization including Arabic literature. The effect of this
influence is as apparent in poetry as it is in prose. From the beginning of
the second century A.H. Arabic poetry began to have a deeper meaning
and more precision in thought by virtue of it being composed by those
who were well versed with the problems of knowledge, philosophy and
graces of human culture. In this way, the crude and primitive expressions
in Arabic poetry were made meaningful, delicate and lyrical through the
use of different figures of speech, allegorica and symbolic devices. Dr.
Muhammad Nabt Hijab [ & 4] wrote:
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“Snce poetry is the reflection of human mind, and the human mind is

again the reflection of the society of a particular period that in this



context is the ‘Abbasid society, it is but natural that the poetry of this
period should also be receptive to the demands of the new civilization
and culture. Precisely, the poetry of the ‘Abbasid society (or period)
should show a creative response to Iranian literature, Indian wisdom
and Greek philosophy. Thus, the mode of the poets of this period was

totally different to that of the earlier poets. ”*

Any how, Arabic poetry stepped out of the coarseness, monotony and
the limited range of the nomads and the singers of pregudice and self-
glorification. It adopted new words, styles and thoughts. Moreover,
attention towards the simplicity of words gave it a specia beauty. The
subjects which, during this time, came to be used by the Arabian poets,
who were mostly of Iranian lineage, were the glorification of race,
heritage and nationality. The Iranian poets of this period paid a lot of
attention to their great kings and their grandeur.

Arabic Poems Composed by Iranian Poets:
1-Mahmad Warraq [énsss2](bornin 221 A.H.):

There are many reliable authorities who have taked of Mahmid
Warraq [dyss—=] and have described his lifetime but his personality has
remained unrecognised for unknown reasons. Dr. Dhabihullah Safa [ m—0?
We &1 says:
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“Mahmizd Warraq [ds3—e<] was an Iranian who was born and brought
up in the city of Harat [«/—s] in the east of Iran. In his early age he
began to compose songs in Persian language. He was the first person to
compose poetry in Persian language and the first whose name has been

recorded in historical texts after the Arab conquest of Iran.”?

It is said that he spent a period of his life in Baghdad and established
amity with the Bant Zuhrah [s,—; s—] tribe. This is the substance of what
Nuwairt [¢.s—] has said about Mahmud Warraq [d#)s3—=]. He mentions



that, “He is Mahmud [ss—<], son of Hasan Baghdadi [ss\— sm—>] Who is
the Maula [¥+—] (lord-master) of Bani Zuhrah [s,—j s—] and that his
nickname is Abi Al-Hasan [;~—15]."% All that is known about him and
his poems, is lying scattered in books of history and literature; but, what
is important is that the measure of the influence of Persian admonitions
on his poetry should be discussed. In fact, the style adopted by Mahmud
Warraq [dyss—=] plays an important role in highlighting this wave of
influence on the songs of this poet. The reason for this is described by
Dr. Shaudt Daif [cie J5] :
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“In the first phase of the ‘Abbasid rule we do not find a poet who has

composed admonitions better than Mahmiid Warraq [ds.<].”

He obtained this from the Persian source which was in his possession.
He made selections according to his wish and aso added colour and
flavor to it.

Husart [« ,e~] writes:
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“ (Mahmiad Warraq  Jdp2—= ) quoted vastly from the history of
bygones and so also wrote their admonitions and decorated his songs

with it.”®

One of his couplets presenting a Persian example of admonition is:
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“When it became known that my wealth and belongings multiplied
and | drew more and more assets, my vices increased. In what way
should | thank Allgh. It is because if it so happened | have become
ungrateful instead of being thankful. As you understood | do not know



how it is said, because, since excuse is not acceptable it is better it goes

unuttered ” ©

The reader finds obvious similarity between the last stanza and the
words of the son of Hirbud [+— ] as Ibn Al-Qutaibah [i—& —] has quoted
it:
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“The son of Hirbud asked a free man, ‘How are you'? The latter
replied: How will be the condition of one who is on a long journey, has
no provision, no companion, who camps in earthen cavities in a state of

frightfulness and is proceeding toward a merciless monarch with
unacceptable excuses? "’

Iranian wisdom has put much stress on the virtue of contentment, and has
condemned the state of being unworthy and honourless, as is the subject of this
couplet of Mahmad Warraq — [3hysx2]:
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“One who has much wealth but less contentment though riches, is

still poor. One who rests content is wealthy even though he may be

penniless. Want and wealth lies in the soul of man and the best wealth

isthe wealth of a content soul.”®

In many couplets of this Iranian poet the Iranian mode of thinking can
be seen isreflected. Following is one of the examples:
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“O you who consider poverty a defect; Will you not give up this trend?

If you see with an eye of wisdom you will realize that the vice of wealth

is greater. If you ponder correctly you will understand that poverty is



one of the blessing and honouse because you disobey God in search of

wealth but never to be poor.” °

Often the reader scrutinises himself or herself to get the point raised
by the poet and to draw inference from his arguments. While the
common man looks only at the dark side of poverty, the poet observes its
bright side. Such a deep thinking is seldom found in ancient poetry with
ever-green common views which the passage of time have rendered
obsolete and their repetition has made them tedious. On many occasions,
in the Persian poetry of admonitions and wise sayings, a comparisons is
seen between the wise on the one side and the unwise on the other. No
doubt this method of comparison has proved more effective among
people, and it is one of the more successful ways of gratifying them and
improving manners and thoughts among them. Mahmad Warraq [d@ss—=]
has employed the same style in many of his poems which, in itsdlf,
shows how much he has been influenced by Iranian wisdom and
literature. Thisis one such example:
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“A wise fellow portrays his calamities before they come down upon
him. Therefore, if a sudden misery comes to him, it will never frighten
him, as he has already prepared himself for the same. He has looked at
the disaster up to its extreme and thus has turned its end into its start.
But a foolish fellow makes himself carefree of happenings and takes
no lesson from the ancients by forgetting them. So if a catastrophe falls
upon him he becomes helpless. Had he the virtue of foreseeing things

it would have taught him how to be patient in times of distress. " *°

It can be seen that the spirit of prose has prevailed upon this stanza
and the comparison between a wise man and a fool has added colour and



meaning of thought to it. He has taken many of the features of its art and
covered it with deep understanding and deep logic. Some times this poet
ams a any mora saying or recommendation of one of the kings or
savants and puts it into a beautiful poem. What follows, exhibits the
same pattern to some extent.

Qurtubr [ s 4] says:
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“One of the kasrayan [ou,.——s] told one of his chamberlains:
Whenever | hold a meeting, let no one hide me because a ruler does not
hide himself except for three reasons. either he stammers in his talk and
does not want others to be aware of his defect or he is stingy, and hence
n1l

does not want others to ask anything of him or he is suspicious.
Mahmud Warraq [d@yss—] has brought all these points in his poetry when

he says:
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“Whenever a ruler hides himself from the eyes of people and drives
away the needy from his doors one suspects him to be afflicted by one
of the three defects. Such a suspicion may prove true. You will say that
either he is unable to speak properly or else he is a miser who dose not
intend to donate anything to the needy. If this too is not the case then
maybe he is very much suspicious of others and therefore insists on

remaining behind doors.” *

The work of Mahmuad Warraq [d@ss—e2], in this respect, is amost
similar to that of his contemporary Aban Al-Lahigr [ —&~ o—i1], except
that he ends his argument after an extended explanation, while the latter
came straight to the point without taking recourse to lengthy details.
Here it may be observed that Mahmiad Warraq [d&sss—=] smply followed



the approach of Iranians who lived before him. It can be said that
Mahmud Warraq [dyss—], being virtuous and God-fearing, was attracted
to a smple and unadorned life; therefore he based his ideas on the
discipline and wisdom of the Iranians who laid stress on piety and
austerity. He lent the colour of Iranian wisdom to his pious songs,
admonitions and poems.

2-Bashshar Ibn Burd [, o ] (b. 167 A.H.):

Bashshar Ibn Burd [s,— — ;w—] is related to an Iranian family and is
originaly from Takharistan [ow—u,¥] which had been a part of Iran. His
grandfather, Yarjukh [¢s—=»], adong with a group who had been taken into
captivity by Muhallab lbn Abi Sufrah, [6,4— gt — «—le] an agent of
Umayyads in Khurasan (79-81 A.H.) were sent to Basrah. His father,
Bashshar Ibn Burd [s ,— .— ;ti—] had spent half of his life in slavery serving
Khairah Qushairiyah [4p:—33,—>] wife of Muhadlab [—&]. Khairah
Qushairtyah [4e—8 3 —=], there after presented him to a woman of
the tribe of Bant ‘Adfil [J/—é s—]. His son, Bashshar Ibn Burd [[o— slom
s,—] was born in the mid-first century A.H. “He was born blind and

therefore could never see the world.”

Bashshar Ibn Burd [s — .—' ;»:—] learned a lot about the sciences as well
as culture of his own time. He started participating in the mosque of
Basrah and listening to the words of advisors and priests. Then he began
to debate among the audience. He also started visiting Mirbud [+— ], who
was the source of inspiration for those who wanted to get expertise in
eloquence, and getting guidance from him.

Besides pure Arabic culture, Bashshar also possessed the cultural
heritage of his own community, i.e. he selected the Zoroastrian duality as
his religion, because, had he not been well aware of the disciplines and
culture of his own community, he would not have been attracted towards
this religion. It must also be noted that he did not have a belief in free-
thinking and liberal thoughts, be it religious or any other.

According to the Dr. Shauqi Daif [z &3]
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“There is no doubt that he had gained full knowledge of Persian and
non-Persian literature and the thoughts of Mazda and Mani [yt—es 12—
which were translated into Arabic by Ibn Al-Mugaffa’ [sé/ .].”**

Whatever the beliefs of Bashshar Ibn Burd [s ,— — ;.i—] and whatever
the roots of his culture, it is certain that the wise counsels and the
manners of Persians found a remarkable place in his poetry. Bashshar
Ibn Burd [5,— o= ey, as it is observed by researchers, is amongst the
well-recognized persondlities “who had the ability of mixing Persian

culture with the essentials of Arabic language.”

One of hiscoupletsin Iranian styleis:
e T e e A T
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“The powerful as well as the weak live by their own sustenance. And
all unattainable near things are far. There is sorrow in greed. The
cutting off of desires is like needlessness. Whatever a miser leaves

behind is not everlasting. " *°

His intention is to show that, a person who takes responsibility of his
own work will benefit not only himsef but aso others while
covetousness brings only sorrow.

Bashshar Ibn Burd [s ,— —' j.s—] says real wealth lies in contentment and
that the treasures of a miser and a lustful man are bound to perish.
Researchers easily connect these counsels with the Iranian ones of that
era

It is said that Khusru Anashirwan [of JHIEY =] wrote to
Buzurgmihr| 4 £, 3] who wasin his prison:
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“Your wisdom and knowledge have brought in prisonment and death
to you.”

Buzurgmihr [ 4+ £, 1] replied:
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“So long as | was able to work, | got the fruits of my efforts and now,
when there is no possibility of making effort 1 am tasting the fruits of
being patient. Moreover, though | have missed much of the desirables, |

have also been spared from lots of undesirables.”*’

Shahriyar Hiishang [ K s ,u 5] Was also of the same opinion:
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“Desires are the destroyers of virtue. Giving up desires removes all
fear, patience ends in success, and passion drives man towards vice, and
drive out greed from your heart to free the fetters from your feet, and
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your body gets relief.

Persian advisors have narrated many subjects about friends and
friendship with long explanations about the mode of behaviour. Perhaps
these ideas and thoughts reached Bashshar Ibn Burd [s,— ;— ;ui—] and
attracted him.

Thereafter he wrote like his predecessors:
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“Your friend is the one who, if you doubt him, says ‘it is merely a
misunderstanding’ and if you blame him, he becomes mild. But even if
you become harsh to him about every offense, you would not find any
body else harsh to him. So either you live alone, or remain far from it.
If you do not drink at all from the water which is polluted you will
remain constantly thirsty and where is the man who always gets pure
and trasparent water? "*°



Obviousy the poet has picked up most of the subjects of these
couplets from words of wisdom and good guidance that were lranian
originaly and were then transated into Arabic, particularly from the
trandations of Ibn Al-Mugaffa like Al-Adab Al-Kabir, Al-Adab Al-
Saghir, and Kalilah wa Dimnah [ sy ¢ SO ay
s 5 S 5 ¢ all].

It is mentioned in Al-Adab Al-Kabir [,—3'<sy] that: “The ultimate
aim of making friendship should be that you do not ever break it. Or You
have to know that true friends are most precious in thisworld” %,

One of his couplets about friends and companionsis this:
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“The best friend is a person who remains with you in bad times. A
friend in need is a friend indeed. He is your ally in your presence and

in your absence heisyour eye and your ear.”*

It is clear that Bashshar Ibn Burd [s,— .,—' ,.s—] has followed the same
path of the Iranian sage who wrote in Al-Adab Al-Kabir [—3tesyi]: “If
you see your friend with your enemy don’t revolt because it is he who is
honest to you, the closer he is to your enemy, the more you benefit. He
may be keeping a secret hidden or he might reveal one to you. Why at all
should you care that a trustworthy friend should go only to another

friend (better, he goes to the enemy).” %

Consultation and thinking are the other topics on which the Persian
poetry of advices has much to say. Bashshar Ibn Burd [s » o ;i) said:
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“Whenever you intend to undertake a work, do take the help of the
farsighted advisers. Never be ashamed of taking consultation as the
quill. Leave laziness to the inactive and do not become Seepy because
sleep does not behave a farsighted man. Say only confidential things to



the reliable person, and do not present a thing which is not secret

before the advisory meeting.” 2

In this couplet Bashshar Ibn Burd [s,— ,—' ,.2—] has composed the same
theme as 1bn Al-Mugaffa’ [l 2] in Al-Adab Al-Saghir [ et <s¥i]:
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“A far-sighted king takes benefit of the farsighted ministers just as the
ocean enriches itself from the rivers. Success is the result of caution,
which is the fruit of the churning up of thoughts, and thoughts are born
out of the repetition of views and the concealing of secrets. Though the
counsel seeker is more thoughtful than the advice-giver, the former gets
the benefit just as fire gets brightness from oil. It is the duty of the
consultant to agree with the correct views of the advice-seeker, and to
show the remedy if he goes wrong, and even if he does not like his
viewpoint he should modify it in a soft manner so that his advice may

gain ground.”?*

In this sense Al-Jahiz [&~.3] has been influenced by the great Iranian
sage Buzurgmihr [ ¢+ £ 5] who says:
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“Its enough for both the discerning and the unwise to seek advice

from a wise man and to follow him.” %

One of the other couplets wherein Bashshar Ibn Burd [s — o—' )\i—] has
employed the style of the Iranian savant showing the superiority of wisdom
over wedthis:
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“The wealth of the father helps only a weak son but wisdom is
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always helpful to al

In this stanza Bashshar Ibn Burd [s ,— ,—' j.2—] has repeated Buzrgmihr’'s
[ 4 &3] words:
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“A father never leaves any heritage more precious than wisdom
because you gain wealth through wisdom and lose it with your
ignorance, and thus lose both.”?’

Also observesthis:
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“Doctors cannot defer death by their knowledge and people remain

away from both itsinauspiciousnessand its auspiciousness” %

Thisisvery much similar to this Persian advice:
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“There are three things which are not obtained through three means:
Wealth by wish, youth by henna, and health by medicines.”*

To summarize, one can say that Bashshar Ibn Burd  [s,— o— y.s—] has
guoted extensively from the Persian words of wisdom and has enriched
his poetry with it. But he has not followed the concise verse, as Aban Al-
Lahiqr [(—&~ o] has done in his poetry; he does not deal with all
the sides of a subject but takes the original topic and according to his
wisdom changes it with his special art. The result shows a content,
familiar with a new style. The thoughts and the writings of Bashshar Ibn
Burd [s ,— ,— ;u»—] are based on oral derivations and do not contain a
planned study. It is so written that if the reader ponders deeply over all
his words it encourages him to delve into the am behind such
guotations. He could handle any topic which his contemporaries could
not do.

3- Abi Al-' Atahiyah [astei o] (d. 211 A.H.):

Qasim Ibn Suwaid Ibn Kisan, [ote—s ;— &3 — o8] father of Aba Al-
‘Atahiyah [i—suip] was a Nabtt [—ks] and from the Mawalt lords of the
tribe of Bani ‘Anzah [s5— s—] who lived in ‘Ayn Al-Tamr, [ —\ ;—s | near
Anbar [,—1] city. In the year (130 A.H.) his son Isma‘il, whose nom de

plume was Aba Al-‘Atahiyah [i—auwdis] was born. Poverty and monetary



hardships compelled the father of Aba Al-‘Atahiyah [i—auiy] to migrate
from his motherland and come to Kafah [+—s]. Abt Al-‘Atahiyah
[i—2uali o] spent his youth in this city where the spring of poetry began to
flow within him. When he was able to win the praise of the Caliphs and
understood that he could obtain gifts and awards through his poetry, he
moved to Baghdad, which was the centre of hopeful poets and the Mecca
of wedth-seekers. He spent half of his life by the side of his patron
Haran Al-Rashid [+ ) o5,w]. Bru kilman writes:

“Abii Al-‘Atahiyah [i—sueiy] used to sing lyrical odes in his youth and
pleased Harizn and his companions. He never remained away from him
either in or out of station except during the pilgrimage. When Haran Al-
Rashid [.—: 05,4 went to Al-Riqgah [is/1] Abi Al-' Atahiyah [i—etey]
became a pious man donning a robe, gave up singing and left the
company of the Caliph. Then Haran Al-Rashid [.4— ' 0s,—2 ordered his

arrest for compelling himto sing but he did not sing.”*

The reader of the poems of Abu Al-‘Atahiyah [i—ausig] finds himself
in the midst of an environment full of wisdom, admonition, moral
warnings and advices aimed at highlighting the fact that desiring the
material world is fruitless. In his poetry, he persuades people to look at
the future and to ponder over the punishment for his deeds in his worldly
life. Aba Al-*Atahiyah [i—auig], in dealing with this piousness, is unique
among his contemporaries. This distinction bestows a specia colour to
his poetry and places it in the context of hope, fear, and aoofness;
perfunctory cautions and worldly pictures which show the suffocating
bottlenecks of human life. His am was that people should refrain from
drowning in the pleasures of this world and from committing sins, that
they should keep in mind the day which they are bound to see finaly; the
day when neither sons would be of any use nor the wealth of this world
except him who appears before his Lord with a pious heart.

If one pursues the factors which turned his life towards this route and fixed the
thoughts and topics of his poetry, will not find much evidence about his being so.
The reason for this lack of evidence is the peculiar condition of Aba Al-



‘Atahiyah [4au »1]. He always kept his creed and religion a secret so as to avoid
the cruel lashes of the rulers. Dr. Shaudqi Daif [ca» 4] says:
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“His religion is Tawhid [+>+] (monotheism) and he believed that Allah
created two opposite essences from nothing. Then built the building of his
universe with these two essences. He thought that after these two, Allah will
recollect everything to the same two opposite essences before all the dignitaries

disappear.”*

Some are of the opinion that according to his belief, “Wisdom naturally, is
dependent upon the scope of thinking, discussion and argument. He believed in
the Hereafter, considering some deeds to be prohibited and was a follower of the
Zaidiyah [4.3] creed and one of the innovators of Batriyah [+ ]. He did not
infringe upon anyone's rights and was a follower of the Jabri [« ] (fatalist)
school of thought.” % Brukilman explains that the influence of Christianity exists
in the poetry of Abi Al-*Atahiyah [aui 4], But, what Dr. Shaudfi Daif
[e Js5] says about Aba Al-‘Atahiyah’s [1au s beliefs, is correct when he
writes:
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“Heis not a Manich(a)ean, nor a Thanawr, [«{ nor a believer in two Gods
as imagined by Ibn Al-M‘tazz [ =/ .»] and some of his contemporaries. Abz Al-
‘Atghiyah [4eueiy] believed in a new kind of Manicha(a)eism;. He has
amalgamated Manicha(a)eism with 1slam, so much so that he has even expressed
his distinct belief in the oneness of the god of Manicha(a)eism.”**

The good advices and admonitions appearing in the poetry of Abt Al-
‘Atahiyah [4aua »] indicate the same creed and confirm the existence of the said
mixing of relations in his faith. He remained steadfast in his belief. In this
respect, he was different from his contemporaries. Since his faith was different
from the customary creed of the subjects of the state of ‘Abbasid and had,
because of it, suffered much, he suppressed it and employed his poetry in the
service of providing and propagating good advices and admonitions and
teachings of principles. It appears that due to his staunch sincerity for hisfaith he



constantly travelled on the distant path called piety and abstinence and never
overstepped it.

In the words of Brukilman: “Abi Al-‘Atahiyah [i—auis] has tried the

path of his predecessors but in anew way.”*

However the task of identifying the courses of thought which
contributed in giving shape to the mind of Abt Al-‘Atahiyah [i—auai ]
and found the pillars of the structure of his signs of Iranian culture,
especially in the admonitions found in his songs. Following is a clear
example of the same:
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“The one who overtakes the current trend does not rise after falling
down. So take steps with the trend of the time in the way time proceeds.
If thereis no remedy, patience is the best remedy.” %

The original thought behind this couplet of “Abt Al-‘Atahiyah
[i—audie] which many have adopted from Iranian wisdom, include
kindness, softness, compromise and patience under stress. For example

an Iranian wise man has said:
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“The mildest remedy is more effective than the strongest toughness,”
and
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“Learn the rules and discipline of your time and behave with people
according to their custom so as to minimize the number of your enemies

and safeguard your honour.”*’

S0 also these words of Anaishirwan [0y x5 s1] which says:
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“1f what you want is not available, desire whatever is available.”*®



He aso insists on the same qualities of a fast friend whereupon

Persian advices have put stress and says:
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“My complaint from mankind is that when | hurt him,he is untrue to me
and even if | am his dave, heis still untrue to me. | seek the shadow of such a
friend who may treat me nicely even when | may behave badly

with him.”

Abu Al-‘Atahiyah [i—auwis] has an Urjazah [55—=,] (Kind of writing
in the metre of Rajaz), by the name Dhat Al-Amthal [Ju—ey <3] about
which the author of Al-Aghant [sey1] writes:
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“This Urjazah [éj—=,] is one of the novelties of Abz Al-‘Atahiyah

[4sieis] and it is said that it contains 4000 proverbs.”*°

It does not appear far from truth if it is said that the poet has obtained
most of the proverbs of this Urjiazah [5;—=,] from the garden of Iranian
advices and sayings.

Dr. Shaudi Daif [ 5] says:.
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“Undoubtedly all the proverbs in this Urjazah [éj——,] are not
manufactured by the mind of Abz Al-‘Atahiyah [i—sue/y] himself but he
has taken it mostly from the Iranian, Indian and Greek proverbs, or at

least, he has taken maximum benefit from them.”*

Anyhow, this
Urjazah [55—=,] has disappeared and a very little part of it is traceable.
Whatever is available indicates that they are closely related to Iranian
wisdom and discipline. The most important example of which is this

couplet:
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“Little added to little becomes more; cleanliness loses its purity,

when added dirtiness.” %2



These words are exactly like those of Ibn Al-Mugaffal [e—sat ,—1] in
Adab Al-Saghir [ sl «s1]:

ot G LY 5 bl § I 5 ¢ g B T e h sy Y OF B e "

ab Bl iy S phall BB\ phe 5 koo ) et OF il phall sl o

G Tea Ly 5 ¢ i) ) B e (35 DI Ll B ¢ Oglglt pieall L e )

" dg Uittty (1 Jgd) e G WYY Wil g ¢y J48Y (ol sl) e

“A wise man should always be aware of his mistakes. He must never
belittle a lapse in thinking or laziness in work. If a man underestimates
little defects, the same will overwhelm him and becomes big. The only
danger seen by me had resulted out of my belitting a little danger
governments are in danger from enemies which were considered
insignificant. Ignoring small illnesses turn into deadly illnesses and
floods arising out of small rivers become disastrous.”* Another advice
in the Urjazah [s;—=,] containing clear influence of Iranian admonition
is:
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“A friend who does not become sincere with his friend is

unpleasant. One who is not sincere with you is not your friend.”*

The topic of this couplet is within the field of the counsels covered by
Ibn Al-Mugaffa’ [l 1] in Al-Adab Al-Kabir [ .S w41, For example:
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“If you are searching for the conditions of an intended friend they
ought to be these: If he is your coreligionist he should be an expert in
jurisprudence and not quarrelsome or covetous;, If he is one of the world
lovers, he should be a free man, broad-minded, not unwise, a liar or of a
bad character because it is advisable even for the parents of a fool to be
away from him. A liar can never be a true friend because whatever
untruth comes on the tip of his tongue is an overflow of the untruth tied
in his heart whereas the root of Sadiq (-t friend) is Sidq (due truth).”*



Similarly in Urjazah[s; s ] Aba Al-‘ Atahiyah [i2us »1] says:
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“A youth who is unemployed and careless gets his mind destroyed

which isaterrible disaster.”

His views regarding the losses resulting from idleness, undoubtedly,

are synonymous with these words of Ardishir [ ps,]:
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“When unemployment spreads in the society, it creates doubts in
various issues, everyone looks at them from his own angle and style.

Then the differencesin the outlook result in communal enmity.”*’

When he says:
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“Be in the company of the learned religious men because man is
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identified by his company.

Definitely this is the same style Ibn Al-Mugaffa [a—ialt o—1] in
Adab Al-Saghir [ s <s1] has used.
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“It is desirable for wise men, as far as possible, to be friendly with
only the learned men of good character and to learn virtues from

them.” 49

It has comein Al-Adab Al-Kabir [ 31 <sy1]:
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“Find out the faithful and upright people in every place so that they

may be your brothers and your reliable friends.”*°



Evidently, The influence of Persian admonition is seen in this couplet
of Abia Al-‘Atahiyah [i—ausig], a@bout which it is sad that a wise man
who attended the burial of Alexander commented:
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“This king was more frightening yesterday than he is today, but he is
mor e of a guiding source today than he was yesterday.”

Abi Al-'Atahiyah [i—audi»] grabbed the same meaning and composed
apoem; mourning the death of hisfriend ‘Alr Ibn Thabit [cst » Je] :
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“To me there was a source of knowledge when alive, now | have

learned more from your death.” >

It is clear that Abt Al-‘Atahiyah [i—audis], every now and then,
looked at the good advices lying in the treasure of Iranian literature
which was full of wisdom and extracted gems of practica morality out
of them.

4- Aba Nuwas|[_«s #] (b.195A.H.):

A researcher who reads the Diwan of Aba Nuwas [ s— =] finds
himself face to face with the obvious signs of the influence of the Iranian
maxims. These influences show that in those days not only were Persian
counsels the major factors in contributing towards the culture of writers
and authors, but it is also a proven fact that Aba Nuwas [ s— =]
himself possessed some aspects of them which enabled him to appear
distinct from other poets and writers of his day.

This is primarily because, his father Hant [g—] was one of the Iranian
lords in Khurasan province during the reign of ‘Umar Ibn ‘Abd Al-‘Azz
[ #8—s —' —s]. His mother too was an lranian serf named Jalban
[o4~]."%? So Abi Nuwas [ s— s—i] is truly Iranian. The memory of Persian
emperors used to overwhelm him with a sense of pride. He believed that
the community which is known in the world in causing all aggressors to
yield were lranian and so he was one of them. If Khusru Anishirwan
[015 p—s 5,—>] could come to life he would certainly join his court. Aba
Nuwas [ s & himself says:
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“We raised a sky on the head of Khusrau, an ever raining sky, a sky
decorated in every direction with stars. If Khusrau can get another life

hewill select me as his companion.”

He was against those who had composed poems of praiseing and
mourning for their bygones.

It is believed that, his motive behind adopting this method was that in
their deeds he beheld the colour of purely Arabic culture. This, he did
not like and hence fled from everything which hinted a it. Conversely,
indulgence in wine and pleasure, which he propagated, showed him the
signs of Persian wedth and power, a power that had gone away with the
wind. He found himself uneasy in work and life and pined for the earlier
atmosphere. To prove this, there is no better evidence than this:
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“We mix wine in golden cups with water so much so that it
overflows. The cups having paintings thereon begin to talk with you in
such manner that you neither hear a voice nor speak a word. These
cups standing upon the legs portraying the sons of Babak have waves
engraved on them. When you fill them with it appears that princes of
Babak are soldiers who are drowning in the depths of an ocean, so this
is the tale. It is not the story of the vacated house around which a fool
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should keep wandering.

He saw a place of pride in his forefathers, which was destroyed by the
cycle of time. Yet the echo of grandeur and glory rose up to the Pleiades.
On the other hand, Abt Nuwas [ s+ s—' was fully aware of the losses of



his forefathers. Anyone, who reads the Persian words appearing in
between his poems, feels sure that his acquaintance with Persian is
amost equal to his total knowledge of Arabic. It is but natural that a
person with such a distinction be compared to poets of Iranian culture,
literature and wisdom, for he is quite different from others, because,
contrary to what can be imagined about his contemporaries, nothing
could come in his way. According to a deeper interpretation, the colour
and fragrance of Iranian literature must be found more in the poetry of
Abi Nuwas [ s #'] ascompared to that of others.

Whatever is sad so far does not mean that he was totally independent
and had never looked at the books of advice and admonition because, his
poetry makes it clear that sometimes he had made use of these advices
too and had used this eternal and everlasting knowledge. Such as this
couplet:

P B 2l ol S =
eI 413 a S T caall dn s
elasdl GILia & JEA RO N ey
s pl—s J Ll Blw LIS
b lols s i P L)

fl_a....!""lfjufj_ all Je .l LJ6

pload) aiaiat 1) el e

“Keegp a distance from the one who aims at you and passes away safely.
Dying with the pain of loneliness and quietness is better than dying of
the sickness of talking. It is likely that a witty talk might open up the
closed doors of death. It is also likely that some words might move even
a dormant person to awaken. The one who keeps his mouth shut will
remain safe. So keep yourself aloof. You should maintain the middle
path which isthe best guarantee of comfort ”

The origina spirit of this stanza is lranian. It is inclined towards
softness and humility; and does make one feel any difficulty in bearing



insult. These are the topics of this couplet which are not different from
the nature of those translated by Ibn Al-Mugaffa’ [2—saali ,—1] from Persian
and aso in his own work. It is similar to this one in Al-Adab Al-Kabir
[ -3 osy]:
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“though they can deprive you sometimes from speaking but they can
never take away your silence. Possibly silence is more beautiful in
attracting friends, and preserving safety and dignity. It is also stronger

in removing malice and jealousy.”®

The topic of the following couplet:
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“You should maintain the middle path which is the best guarantee
of comfort”
has been undoubtedly lifted from these words of lbn Al-Mugaffa’ [ o—!
1] in Adab Al-Saghir [ st <a]:
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“Regular efforts in maintaining equilibrium are more effective and

what one gains out of prolonged desiresis only sorrow.” >’

Another couplet wherein Abi Nuwas [+ s—'] has drawn idea from

Iranian admonition is the one regarding friendship and brotherhood:
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“I never listen to one who backbites about any friend. I do not compile the defects
of my friends in my heart, even if they have any defect, | defend them in their
absence. | say | take care of the honour of my friends so that they too may preserve

my honour in my absence.” >



It is obvious that the subject matter of this couplet has been taken up
from the table cloth spread by Ibn Al-Mugaffa’ [~ ,—1 and his like for
presenting Persian fruits of admonition to the Arab society. It is recorded
in Al-Adab Al-Kabir [ 3 «sy1]:
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“Be ashamed of making your friend think through clear indications or
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by signs that you are wise and heis unwise.” > and
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“Beware never praise yourself while talking with friends. Keep mum
by the way of compromise, even if you think it is correct so that they may

not imagine that you are becoming proud.”®

Another proof of Aba Nuwas [« '] being influenced by the culture
and literature of Iran is that he employed many words of wisdom and
proverbs which were being used by Iranians in their conversation. For

example:
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“I was following him from the summits of love until the slander of
his words drove me away. Khusru has said : The bustle in the bazar

gives an opportunity to the thieves. " ©

The proverb employed in the last stanza is the trandation of an
Iranian saying which is in vogue even today: “A thief desires a chaotic
market.”

Another example in this couplet is romantic:
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“I asked her for a kiss, and after a prolonged denial | was
successful. Thereafter, | told her: O source of my troubles ! In the
Name of God, | request of you a kiss once more and oblige, she smiled,
and then told a proverb which is true and of which the Iranians are
well aware “Do not give the first one to a child, he will ask for the

second with perseverence.” %

In this task, of giving circulation to the proverb he has used the style
of Irsal Al-Mathal [J—4 J—,] who uses an individual to explain or gives
an example. Thisis still known to the Iranians of today.

Abi Nuwas's [y s—] poetry clearly shows that he has been
influenced by the Persian proverbs, advices, and other words of wisdom.
These signs of Persian admonitions in the poetry of Aba Nuwas is due to
his unigueness among other linguists and writers who proclaim a place

of pridefor Iran.
5-Salih Ibn *Abd Al-Quddas [ »sdls o &) (b. 167 AH.) :

He was born and brought up in Basrah. In fact, there is a difference of
opinion regarding his origin and race. Some have said he is an Arab of
the Azud [s3] tribe.

But Dr. Shugi Daif [ca—e $;—s] prefers the view that “he is originally
Iranian and that his relation with the Azudiyan [ow—s3] is by the way of
Wila (religious friendship).”® salih lbn ‘Abd Al-Quddis [ s—i ¢l—e
s—iis] had faced the charge of being a Zindiq [s+—3] (atheist). This
indicates that he is a co-religionist of Bashshar Ibn Burd [s,— —' =] In
the creed of ‘Thanawiyat’ («—iss duality). Since his faith in this creed had
crossed his individual belief and he had indulged in an open propagation
of it, it is understood that this belief had taken roots in the depths of his
heart and had made him a staunch believer of it.

In the words of Brukliman: “Salih 1bn ‘Abd Al-Quddas [t
s—diue —i] had conducted classes in Basrah to explain the virtues of
‘Thanawiyat «—;s' faith.”® Naturally he had to suffer since he indulged
in propagating other creeds and group religions. Therefore he escaped to
Damascus. Caliph Mahdi [¢+—g] sent someone to arrest him. Most of the



narration indicate that he was hanged in Baghdad in (167 A.H.) on the
charges of religious offence.

Though there is a difference of opinion regarding the real reason of
him being killed and the year of his death, all the researchers and
historians agree that he had discarded faith and had become an atheist.

Dr. Shaudi Daif [cae ] writes:
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“There is no doubt that he was a kafir (L4—" denier) and a great

Manich(a)ean, and had defended this belief for several years.”®

Salih Ibn ‘Abd Al-Quddis [ »s+—&ws —i ¢ —s] obtained not only his
beliefs from Iranians according to which two powers of good and evil
are fighting one another in the universe but, it seems, he also read books
of good advices and had adso studied the thoughts of Iranian
knowledgeable men and extracted many topics therefrom.

Abi Hilal Al-* AskarT [ St e 1] says:
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“1 have heard from Abiz Bakr Ibn Al-Duraid [yt ) —$ 5]
who said that in the anthology of Salih Ibn ‘Abd Al-Quddiis [ «—s j—/ 2 L—s
oi—d] who is a poet, | found 1000 Arabic proverbs and 1000 Iranian

sayings.”®

This statement appears to be correct because naturally, one who
believes in Iranian religion and has faith in their creed should also be
well-versed with their culture and wisdom as these advices had been
derived from the ‘Thanawiyat «—is" creed and people from far and near
had respected it. A decisive proof of this clam is the trial of Afshin
[cr2—3], @ commander of the army of M'utasim [ee—x], Who was a Majts
[—2] (Magian) by faith. In this connection. Ahmad Amin [c—s' +\—3]

writes:;
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“He was charged that a book was seized from his house which was
decorated with gold and jewels and silk. It contained blasphemy of God.
In his reply he confessed and said that he had obtained that book from
his father and also said it contained both Iranian admonitions as well as
Kufr (—=<"blasphemy) admonitions. But he took benefit of only the good

advices and | eft the blasphemies unattended.”®’

The element of Iranian culture has played a big role in forming the
thoughts of Salih and it has given its colour and fragrance to his poetry
which is mentioned in historical texts.

“Available sources indicate that Salih had left a volume of fifty
pages’® and had decorated it with rules and regulations worthy of a
decent society. The same distinction raised the status of his poetry,
which indicates his high thinking.

The view of Al-Jahiz [&~41] inthisrespect is as follows:
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“It is said that if the poems of Salih Ibn *Abd Al-Quddis [ s —/ L
s+—3] and the previous natives were scattered with many other poems,
his poems would rise up higher due to their preciousness and both would
become famous by the title of a marvellous verse. But while his Qasidah
(4te—s 0des) may be full of wisdom and similes, they do not become
universal and cannot be condensed in small sentences. If the hearer does
not pay word to word attention it may not prove effective or

impressive.”®

Among the instances showing his being impressed by the admonitions
of Iran is the fact that he, followed the Iranian advice of “company of
kings is both a cause for pride and danger,” and preferred solitude and



abstinence and kept a distance from the pomp of the higher ups. He kept
on saying:
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“I  habituated myself to remain aloof and became homebound.
Then pomp and glory ended and happiness began to arrive. Time
tamed me, | wish all should leave me alone, neither anybody should
come to visit me, nor shoud | go to see anybody. No longer till | die,
shall | say the army has camped or the admiral has ascended. ” "

Persan admonitions advise men to refran from making friends with
fools and shortsighted people and say:
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“Enmity with the wise is better than friendship with a fool.”

A couplet of Salih Ibn *Abd Al-Quddas [rsidl as o 4 L]
also pointsto it:

R
Y]

S el w7 Y S A Olail 3 e 5 Al
B e 0K W B N sl 8

Gaah Gealall e gyalall bl sl Golas o iy L,

“Man collects and time disperses. He constantly mends and time
tears it apart. If he becomes inimical with a wise fellow it is better than
his friendship with a fool. So be careful and never befriend a fool

because a true friend recommends true friendship.” ™

Persian admonition has paid specia attention to the earning of a
livelihood. It says everybody’s provison is predestined. It is nat
proportionate with their wisdom. Salih Ibn ‘Abd Al-Quddis [ w—s —' ¢l
o341 has also composed thus:
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“People can be divided only into two groups of workers. One dies of
thirst and the other dies of drowning in a lot of water. All men are after
earning their provisons but everybody gets only up to the limit destined
for him. If provison was to be given in proportion to their brains,

many of those whom you now see wealthy would become penniless. ” "

The reader can clearly understand the effect on the poet. Similarly the

stanza given under from the ode Zainabiyah [4.3] which says:
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“Be the first to salute the enemy and be afraid of him constantly
and hence ready for danger. If you see him smiling, take more
precaution and keep safe distance because a tiger shows his teeth when
he is angry. Jealousy howsoever old it may be, remains hidden in

hea]’t." 73

It suggests that this stanza is very similar to the one of lbn Al-
Mugaffal [—i ,—1] in Al-Adab Al-Kabir [~—S3<sy] which talks about
confronting the enemy. It says:
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“Understand that your fear increases in the eyes of your enemy when
he understands that you have not recognized him as an enemy. This
misleads him in such a way that you can win him over. If you succeed
and also have the ability to forgive him instead of taking revenge, then

n74

you have taken your greatnessto its maximum limit,” ** and

Bg\J_zu‘l_,Jé‘M_fé_rcdl-,ﬁéé;\}\jtﬂffé;i&k&dcb}&é\}wm\dlj"

) e § it 5

“if you are caught by an enemy you should be careful in dealing and

instil courage in the heart till your soul becomes full of bravery and your

work full of care.” ™



The advices given by the poet here have been obtained from the
fountainhead of Iranian wisdom. Another poem regarding sitting with
liarsisalso likewise:

This stanza too gives another glaring example of Salih Ibn ‘Abd Al-
Quddiis [ 548 s o1 ¢ Lo] being influenced by the Persian advice [w] :
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“Do not be generous to a fool as sticking to the truth is no

stinginess. To give to the suitable istrue generosity.” "

Persian admonitions have hinted to this concept. In the disciplines of
Buzurgmihr [ ¢+ £, 3] one comes across:
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“Fools have five qualities. to become angry without valid reason, to
donate without reason, not recogniziing oneself properly, not to
differentiate between friends and foes and to have a favourable opinion

about an unworthy person.””’

Al-Adab Al-Kabir [ 31 «»¥] has added to this:
gJ_bL,j\quﬂ_‘bd_»aj_.ﬁ\_anp_eﬂgsjjp_eMﬁbé @Qi)ﬁ&lﬁh@iﬂﬂj"
" e oy g o i
“What you spend from your power of thinking in insignificant affairs

reduces your ability to ponder over important things. Smilarly, when

you give away your wealth in wrong ways you find yourself poor at the

time of doing the right thing.”"®

Salih Ibn *Abd Al-Quddis [ s sdlus o ¢ Le] has composed:
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“Among the people, those who are wealthy are considered to be
honourable. You can see that other people are afraid of him and crave
for what he has. When he arrives they get up to salute and pay respect
to him, they bow their head at his feet so as to be near to him. But
people fee ashamed of their poverty and despite being a gentleman of

good lineage, a poor man in fact gets only insults.”

This is mentioned thus in Adab Al-Saghir [me—3os] of lbn Al-
Mugaffal [aad 0]:
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“The friends, followers and sympathizers gather around a rich man
only due to his wealth. Generosity does not show up except with richness
and the power of work and imagination too is obtained only through
money. Poverty invites enemies, drives away wisdom and liberality and

bringsin alot of misfortune.” %

Salih 1bn * Abd Al-Quddis [ » sdias o ¢ L] COMposes el sewhere:
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“While speaking beware, perhaps your words will evoke an angry
reaction or provide a pretext. One who does not fear the response of

hiswords is a careless person who only deprives himself of good. ” &

In this respect Ibn Al-Mugaffa’ [sd 2] says:
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“If the speaker has not addressed any particular person while asking
something and has put the matter before the entire gathering, do not
hasten to give response, because though there is an edement of
humiliation in remaining silent, if you overtake others in speaking up it

will anger them and your word will become the target of their taunts.”®



Most of the poetry of Salih Ibn ‘Abd Al-Quddis [t
si—dius —] is of this kind. If his bright talent and imaginative power in
employing the wisdom of Iranian themes were absent in his art, he
would not have been able to expose the Iranian beauty just as the beauty
of the bride is exposed by lifting up her vell on the first night of
marriage.

6- * Attabi [4&] (b. 208 A.H.):

The way in which words of wisdom and good advices have influenced
the mind of the Kulthtim Ibn *Amr ‘Attabr [glse 5 —s —1 24T is unique among
the poets and authors of the ‘Abbasid Era. While Ibn Al-Mugaffa [ ;—!
4] limited his job to trandation and quotation of the said admonitions,
and the role of Sahl Ibn Haran [¢;)— — J¢—] dealt with imitation and
substitution thereof, ‘Attabi worked in a different way. Influence upon
the aforementioned gentlemen was related more to the mould than to
contents. But ‘Attabt [g—¢] has worked differently by living his life with
Iranian thoughts. He nurtured those thoughts which flowed from his
tongue in the form of pure and transparent words.

‘Attabr [g—¢] was so well-versed in Persian that he was able to refer to
the original sources himself. Historian Ahmad Ibn Abi Tahir Al-Taifar
[Hs—akl alb o w21 says ‘Attabi [g—=¢] had so much attraction towards
Iranian thought that he had travelled three times to Marw to make a list
of the books written by the Iranians. When asked the reason he said:
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“Is there any meaning in non-lranian books? Balaghah [i—<3(

(elocution) only means our word and their thoughts.”®

He was so fond of this work that he undertook painstaking journeys to
aien lands. What ‘Attabi [s—] has said regarding the superiority of
Iranian meaningful thoughts is correct to the extent that he never
entertained any doubt about it. In practice too, he adopted the best and
the beautiful from them and extracted a lot from their good advises.
‘Attabt [g—=] was always eager to sing these topics. Large assemblies
used to benefit from his oratory.



Ibn Al-Mudabbir [ 4 4] writesin his essay Al-* Adhra’ [s!,4a1]:
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“One of ‘Attabi's [y4—=] friends told us that ‘Attabi [4—=] was
requested to write an essay for them, but each time he asked for more
time. He was asked whether he had forgotten eloquence. He replied:
Whenever | take up the pen to write something, words rush to me from
every direction. But | like to return to each one of them to pick up the

best of them for you.”®

It seems what 1bn Al-Mudabbir [ i+ ,—1] has quoted from ‘Attabl [gl—s]
is a feeling which has been conveyed to him by someone who had read
the original Iranian sources himself. Ibn Al-Mugaffa’ [0l ,—] also
appears to be similar to ‘Attabi [g—] while presenting Iranian wisdom.
He says. The words invade my heart and | begin to pick up the best
therefrom.

‘Attabr [g—=] was influenced by some of the Iranian admonitions
possessing a universal meaning. He has authored two books in this field
which historians say, There were Kitab Al-Adab [ <% o] and Funan
Al-Hikam [ 05— ]. Though both of them have been missing and are
out of the reach of researchers and literature lovers, some of his selected
poems of admonitions have ill survived giving people a clear idea
about how much he was indebted to Iranians in the matter of their
composng meaningful counsds Fortunately whatever has survived pertains
to the topics of wisdom, ethics and effective speaking. ‘Attabr [y—¢] has
not sepped out of the original Iranian topics while presenting them in
Arabic.

One of his sayings in the matter of the politics of the kings is as
follows:
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“One of the things which helps in dispensation of justice is the
employment of persons who are pious and God-fearing and to reect the
corrupt ones and to obtain assistance of those who remain just in
pronouncing judgments and to select, those who are kind towards
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In this advice one finds the qualities of those persons who are fit for
ruling over people and for overseeing their deeds. Here the original
thought has been divided into branches so as to make the intention fully
comprehensible. The reader would undoubtedly pay attention to the
precise balance created by ‘Attabi [g—=] for weighing of values and
acting upon them. He also observes that the words express the meaning
exactly and have been found most appropriate syntactically. Many
authors tried to do so but only a few succeeded. ‘Attabr [s—¢], in order to
point out the soundness of wisdom and logic, has taken the benefit of
rhythmic repetition and has created the likeness of the tolling of bells
around the necks of camels by using the letter Alif and stressful
syllables. The effect of Iranian culture in this advice, as a whole as well
as in the branching of the origina thought, of preservation of justice by a
government which longs to last longer are quite apparent. There are
many such counsels in the rest of the recommendations and vows of the
[ranian emperors.

‘Attabr [s—¢] takes the words along with deeds and meticulously acts
upon what he has learnt from the Iranian advices. Persian advices warn
men and show them the dangers of sitting with the kings. They compare
this deed (nearness to kings) with journeying in high seas having no
shore. The way of ‘Attabi [gts], is based exactly on this thinking.

Somebody once asked him why he did not become the chief writer of
the court of the king and join the royal ranks. He replied:
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“Because | see that he gives 1000 Mithgal [J—é4 (gold coins) to one
who has no qualification at all and throws out another without any fault.



| do not follow who is higher in his eyes, though the one who gets gold is
more after the life of the ruler than the one who has been punished. The
one who got the reward is more inclined towards mischief than the one

186

who got pushed.

The explanation of such outlook is not possible except by paying
attention to the advices translated in those days from Persian. Those
advices tell people to abstain from getting too close to the rulers and
mentions the virtues for those who want to be royal companions.
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“Someone asked Buzurgmihr [,—¢ $,—]: Which suffering is more

painful? He replied: To sit with a bad tempered king.”®’
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And asked him: “Which thing changes swiftly?” He replied: “Heart
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of aking.
This type of admonitions are seen in Al-Adab Al-Kabir [ .31 <syi]:
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“Do not be a courtier of the king except when you have prepared for
it in such a way that you will obey him even in the orders you dislike,
and to agree with him in the matters in which you differ and to act as per

hiswill, not yours.”®

Earlier, it is said that language learning and eloquence are the distinct
subjects of Persian Counsels. There is a saying of ‘Attabi [g—¢] on this
topic which makes it indisputable that in this matter ‘Attabi [s——¢] has
benefitted from the words of lranian rulers, viziers and authors. He says:
“Words are the body and meanings are the soul which can be recognized
only by the eyes of the heart. If you place a word after instead of before,
or vice versa you have disfigured the word and changed its meaning, just
as the creature becomes distorted by placing the head in place of the
hands and the hand in place of the foot.”® The Iranian advices have done
much for paying attention to both the body and the soul and for keeping
them related.



‘Attabr’'s [g—:] definition of eloquence is fully concordant with his
definition of Farsi. In his view: “If the sentence is small, it should
convey full meaning and if it is long, it should possess beauty of

composition.”® Thisis similar to its Persian parald:
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“Eloquenceis differentiating separation from combination.”

Whoever reads the morals and maxims of ‘Attabt [g—=] finds that he
has adopted a way which is different from the prevalent Arabian style
that he created those wise words without believing in the values of the
then prevalent Arab traditions, and that his sayings do not contain tribal
prejudice. ‘Attabi [ses] had written to Malik [bn Taug [3sb oo <bu):
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“Learn literature to become noble. Know that your friend is the one
who makes you aware of your good, your cousin is he who believes that
your good is his good, your benefit is his benefit, and your most beloved

is he who gives you the maximum benefit.” %

These words originate from an lranian spirit that depicts everything
with an insight that is different from the familiar Arabic insight. This
quoted maxims of ‘Attabr [y—¢] are more similar to the wisdom of lbn
Al-Mugaffa’ [e—ali ,—1] in Al-Adab Al-Kabir [0 <s¥] and Al-Adab Al-
Saghir [ e osy]. What persuaded the Barmakis to give great respect
to ‘Attabr [s—=¢] and to make his words immortal and what really captured
their hearts was that he had turned away from the traditions of his

predecessors and had adopted the morals and wisdom of the Iranians.

Yahya Ibn Khalid Al-Barmaki [ —edt adi= o o] tells his son: “You
could not write in the style of Kultham Ibn ‘Amr ‘Attabi [ 5,—s 1 p s8],

let alone his essays and poetry! Y ou will never see anyone like his.”

Impression of Iranian wisdom and admonition upon ‘Attabr [gl—:]
influenced his prose, which was given so far. It also left an impression

on hisverse.

Al-Nadim [¢441] has said:
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“The poetry of Kulthazm Ibn ‘Amr Al-‘ Attabr [l o il pils] IS
made up of a hundred pages”® But now only a few of them have
survived.”® Because of its beauty, meaningfulness and ease of
memorising, it has become proverbial and has remained a part of peoples
language. The reader of ‘Attabr [s—¢] will feel the same harmony which
the reader of Persian admonitions does. For example: “Thanks-giving” is
a subject which has been very much attended to in Persian advices. And
mentioned earlier, the genius and elegance of the poetry of ‘Attabr [s.—s]
have also pursued this topic and said:
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“If the nobles were, owing to their power and greatness, free from
want of thanksgiving by others, God the Almighty would not have
ordered his servants to be thankful to Him. He has said: “O Jinns and

men! Bethankful to Me.” %

A true friend in the eyes of ‘Attabi [g—¢] is he who preserves the
honour of his friend, both in his presence and in his absence and never

inclines towards his enemies. So ‘Attabi [ge¢] tells his friend:
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“You be friend with my enemy and yet think that you are my friend.
You are far from wisdom. My brother is not he who loves me face,

rather it ishe who supports mein my absence.” %

This couplet reminds us of the original Persian advices available in
Ibn Al-Mugaffa’s [sd ] Al-Adab Al-Kabir [ xS <sy1].

Again, another topic of Persian advices is to fulfill other’s needs and
‘Attabr [s—¢] has written many pieces on this topic. In his opinion fear of
friends of each other is often the cause of failure. He expressesit as:
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“Fear of a friend prevents him from proceeding to his friends

help; since you have a desire mixed with fear, your desire will die.”
To clarify this couplet of ‘Attabr [ses]:
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“We have a companion whose sweet talk does not tire us and he is
reliable in providing satisfaction both in his presence and absence. He
offers us much for his treasure of literature, disciplined thought, true
stories and earlier history, we never fear about anything from him even

alittle” %

The influence of Iranian culture is apparent in these verses. Its beauty
is in dividing the subject and in proceeding in various directions of the

same thought.

‘Attabt [g—] has borrowed many topics from Iranian literature and
has made ornaments from it and decorated his words with the wisdom of
the same. In Isfahan’s Muhadirat Al-Udaba’ [slas) O 2]
find:
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“Ibn  Al-Mugaffa’ was asked to what reason he does not pursue
important works? He replied: | see that big works are full of difficulties
and unpleasant things. So in order to preserve soundness | remain

content with simple ones.” %

‘Attabr [gts] has seized this meaning and composed thus:
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“Take off your hand from me so that | may not remain in fear and

death may come to me easly, because big works are polluted and

contain catastrophes inside their dark hearts.” ®



Now it has also been made clear that ‘Attabi [g—3] learned and
treasured the wisdom of Iranians and lived for a long period with this
thinking and thus became a writer and entered the race in the field of
writing. Then he got mastery over verse and progressed with the great
poets of histime.

Persian advices and poetic subjects were reflected by various writers
in different forms.

1- To represent different topics in poetic verses by pioneers like Aban
Al-Lahidi [ —&1 o], Sahl Tbn Al-Nubakht [c—s st ot Jg—s], “AlT Ibn Al-
Dawud [ﬁj)\.\j\ o SAﬁ], and Al-Biladhurt [é))w‘]

2- To convert topics which impart advice and wisdom into poetry
form as done by Mahmud Warraq [31) ss—=]|, Bashshar Ibn Burd [ — j&s—
5], Abt Al-* Atahiyah [Latat 51].

3- To convert Persgan proverbs into poetry as done by Salih Ibn ‘Abd Al-
Quddis [ s e o1 £ 1], Abl NUWES [ 15 1.
4- To give poetic form to thoughts, ideas and Iranian topics as done

by * Attabr [ :<].

5-To compare Arabic verses with Iranian verses which were
trandated into Arabic.
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